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The ongoing development of the new post-apartheid South Africa is still dealing with its own 

cruel history. A socio-economic structure based on race has been built up over years of 

colonialization and apartheid where the black people of South Africa have been excluded 

from being South African citizens. The first democratic election in 1994 contributed to the  

“freedom in their life-time” that youth from the uprisings in Soweto urged for. But today, 

fourteen years after the relaxation of the apartheid the same socio-economic structures based 

on race are still visible, not as strict as then but still exceptionally obvious. Especially if you 

compare townships, like Khayelitsha in the outskirts of Cape Town, with it’s metropolitan 

area. Khayelitsha is predominantly black area and is also one of the poorest communities in 

Cape Town. 

This thesis looks at one of the first generations in the ambivalence of the new post-

apartheid South Africa, twelve years after the fall of apartheid. We have completed 14 

qualitative interviews with adolescents in the age between 18-to-21, living in the socio-

economic margin, in the township of Khayelitsha. We have examined their relations to the 

civil society and their participation within it. In addition also their future aspirations and how 

they will maintain them. 
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1. INTRODUCTION 
“The youth of our country are the valued possession of the nation. Without them there can be 

no future. Their needs are immense and urgent. They are at the centre of our reconstruction 

and development plan” (Nelson Mandela’s public speech at the Houses of Parliament, Cape 

Town, 24 May 19941). It’s with these words, that the former South African state president and 

freedom icon, Nelson Mandela explained the position of the youth and youth development 

after the African National Congress (ANC) won the election in 1994 with the Reconstruction 

and Development Plan (RDP) and democracy was a fact. The South African youth has ever 

since the democratic breakthrough been seen as critical role-players within the future-

discourse and the development of the new post-apartheid South Africa. 

 After more then 300 years of white domination and over 40 years of apartheid the black 

South African youth are finally free from the oppressive apartheid regime that held back their 

parents and generations before them. It was the necessary alteration that had a significant 

impact on the citizens, it made the country “more united, more peaceful, more optimistic, 

more self-confident and more ambitious” (Daniel et al, 2005, p. xix).  

Since the relaxation of apartheid several positive transformations have been accomplished; 

more then 700 laws have been constituted, 1, 5 millions of low-cost houses (RDP-houses) 

have been built for the former homeless people, electricity is now available to 3, 5 million 

households and the access of clean water is now available to more than 7 millions of people 

(Afrikagrupperna, 2005). Despite this, the rift between the rich and the poor are still huge and 

still based on race. As Ashwin Deszi (2002) declared, South Africa is a land where things 

have not changed for most. Today, fourteen years after the breakthrough of democracy2, the 

socio-economical structures are overall still the same. South Africa is still a country where the 

majority of the black people are “appallingly poor, economic growth is insufficient to 

guarantee mass improvement, social inequality remains rife, and democracy itself faces major 

challenges” (Daniel et al, 2005, p. xix). This shows on how deep damages such a cruel system 

as apartheid has created.  

According to de Swardt et al (2005) is Cape Town one of the wealthiest cities in the whole 

African continent and the township of Khayelitsha one of the poorest areas in Cape Town3. 

Khayelitsha, like all the other poor townships, is a predominantly black area, bears the 

                                                 
1  http://www.anc.org.za/ancdocs/history/mandela/1994/sp940524.html (2007-10-11) for the full speech. 
2 The field-study was implemented under nine weeks during the autumn of 2006 (twelve years after the 
democratic entrance), but the thesis was finished spring 2008 (fourteen years after the democratic entrance). 
Consistently, this thesis is found on the date it was finished. 
3  In the refereed article, Nyanga is another mentioned township within the context. 
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testimony “both to the impoverishing effects of the legacy of apartheid and the failure of the 

post-apartheid economy to alleviate poverty” (Ibid. p. 101). The establishment of 

predominantly black townships, like Khayelitsha, were an essential part of the repressive 

apartheid system. To grow up in these areas at that time or nowadays is to grow up in the 

socio-economic margin4, including more struggles, less opportunities and chances in life. 

South Africa is not a young country only in the context of democracy, “nearly 40 per cent 

of its people are between 14 and 35 years of age. Youth in South Africa are therefore not an 

obscure sub-culture – they are a very large part of the population” (Morrow et al, 2005, p. 3). 

The National Youth Commission’s (NYC) defines youth in Act 19 of 1996 as 14 to 35-year-

old. According to Afrikagrupperna is the average age 24, 5-years-old (Afrikagrupperna, 2005, 

p. 9). The youth constitutes a large part of the population and “a significant portion of them 

face challenges of poverty, marginalization in the rural areas, unemployment, unacceptable 

high school dropout rates and health issues including HIV/Aids and other communicable 

diseases and infections” (Pahad, 2007, p. 11). To change their circumstances of living and 

empower them into the South African society is an outsized prerequisite for reaching the goal 

of a South African society where the traces of apartheid can’t be found. It’s also a 

governmental priority to close the historical inherited racial gap between the rich and the 

poor. 

It’s a moderately ambivalent situation for the socio-economic marginalized youth in the 

rural and underdeveloped areas – at the same time that they are the focal point of the 

development of the new post-apartheid South Africa and they are still growing up and living 

under a poverty that is based on what’s inherited from the apartheid-era. The question is how 

long it will take to reach a South African society where the echo of apartheid is completely 

vanished. How many generations will it take before the inherited inequalities are nowhere to 

be found? Will it happen in this generation of young South Africans?  

The material for this thesis is based around fourteen interviews with both male and female 

adolescents living in the socio-economic margin, in the Township of Khayelitsha. They are all 

in the age span of 18 to 21 years old, an age where you normally are about to finish school 

and one step closer to the adulthood. Moreover, this time in life generally involves a time 

where you to a greater extent start thinking about your future. We find this group of 

adolescents living in Khayelitsha and in similar townships as an important group within the 

                                                 
4 Our use of the conception of marginality follows Svedberg’s (1995) definition about marginality as 
socioeconomic partial participation. 
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ongoing development of the new post apartheid South Africa. They are the country’s future 

and a major part of the contemporary development of the new post-apartheid South Africa.   

 

1.1 Aim of the Thesis 

The centre of attention for this thesis is to examine the thoughts about life-chances within one 

of the opening post-apartheid generations of black South African youth, whom is growing up 

in the socio-economic margin in the township of Khayelitsha. We consider it’s important that 

this group of adolescents has hopes, plans and dreams for their lives and their future. But we 

also realize that this is much harder to maintain if you have to struggle. It’s also important that 

the South African youth get integrated in the South African civil society. That they feel as a 

part of it, in theory and practice. As previous pointed out; they are the country’s future and a 

major part of the contemporary development of the new post-apartheid South Africa.   

Growing up in the socio-economic margin in South Africa today includes a living in the 

focus of the ongoing development of the new post-apartheid South Africa; how does that 

influence the self-image of the youth, their aspirations and their thoughts concerning 

opportunities in life and their relation to the society at the whole? We want to investigate the 

link between the location of living, citizenship and future aspirations, within the youth of 

Khayelitsha.  

   

1.2 Formulation of Questions 

With the aim of the thesis in mind, the following sociological questions are developed and 

formulated: 

• How do the socio-economic marginalized youth in the township of Khayelitsha feel as 

a part of the new South African society and it’s recently developed opportunities? 

• How do they participate in this society?  

• What are their aspirations concerning opportunities in life and their future? 

 

1.3 Disposition of the Thesis 

This work is structured in eight chapters. The second chapter (2), following the introduction 

chapter is the background where you will be introduced to the township of Khayelitsha, the 

construction of the socio-economic structures based around race and is ended with the 

enlightening of some previous research. The next chapters that will go trough is the 
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theoretical framework (3) which includes perspectives from Ferdinand Tönnies, T.H. 

Marshall and Pierre Bourdieu. Chapter four (4) describes our methodological process and 

course of action. The methodological framework is followed by the presentation of the results 

(5) which is, together with the theories, later used in the chapter of analyse (6). This is 

followed by some critical reflections (7) and the thesis ends with an extensive summarize (8) 

of what is stated in the thesis. 
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2. BACKGROUND 

There is perhaps no nation-state in history that has so directly and thoroughly confronted its 

past in effort to shape its future, as South Africa (Gibson, 2004). The economical and ethnical 

structure of the South African society of today has it roots in its history and its future in the 

political situation and actions of today. Thus, the following sections of this chapter will 

briefly enlighten how the economical and ethnical structure is built up throughout history, and 

how the current society deals with the inherited structures. There is also a section about the 

creation and history of the township of Khayelitsha. 

Furthermore, this chapter also deals with the country’s values of and their resources for 

their youth of today, the youth politics of the new post-apartheid South Africa, and in 

conclusion a declaration of what circumstances the youth in Khayelitsha and in other 

townships have to congregate. 

 

2.1 The Construction of Economical and Ethnical Segregation in South Africa5 

The hand in hand relation between class and ethnicity is first inborn to the South African 

history from the Dutch colonial era. In 1652, Dutch East Indian Company Commander 

(DEIC) Jan van Riebeeck (1619-1677) established a trading station at Cape of Good Hope, 

where ships on the way to India could take in grocery supplies. The native Khoikhois (that 

already had lived in these areas for hundreds of years) refused to let go of their animals, with 

one of the explanations in that a Khoikhois respectability where based on how many animals 

they owned. Maintaining the plan, van Riebeeck established a Dutch colony, where the Dutch 

descendents (the Boers) could became farmers to deliver the groceries to the ships. Thus the 

Khoikhois refused to work in the Boers farm and the Dutch began the import of slaves.  

 The first pass laws (that later on became one of the essential parts of apartheid), restricted 

the slave’s freedom of mobility, and where established in the 1760’s by the Boers. In 1795 

Great Britain toke charge over the Cape Colony and the colony expanded as a result of battles 

around the east-coast with the Xhosa and Zulu population. The Boers became fatigued over 

the British domination and began their movements to the Northeast. These Boers also had the 

fixed idea to civilize the black Africa. Several measures between Boers and Zulu broke out. 

The Boers with their independence towards the British established two republics in central 

South Africa, the Oranje Free State and Transvaal. The British agreement with this stopped 
                                                 
5 This chapter is mainly based on information from Landgudien (www.landguiden.se, 2008-02-13) and the South 
African government (www.southafrica.info/ess_info/sa_glance/history/history.htm, 2008-02-13). 
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when the Boers later on found gold and diamonds in these areas. The British response was to 

generate control over the whole of South Africa; which also was the start of the Anglo Boer 

war that ended with the loose of independence at the two Boer republics. Even if the British 

victory created a deep bitterness at the Boers, the two of them together formed a constitution 

for the South African Union in 1910. In the beginning there was a common interest from both 

groups to abuse the low-priced black labour. In 1913, a law was settled that gave the white 

population 87 percent of the South African land to the white people and the black people was 

allowed the remaining 13 per cent. This 13 per cent became their “homelands”. The black 

people where not given any political or citizen rights, this discrimination was provocative for 

the black people, and their leading representatives established an organization, that later 

would became the African National Congress (ANC).  

The industrialization of South Africa was mostly financed with income of the British 

mines, which gave the British o dominant position in the financial life. In the meantime, the 

white farms rationalized and most of the poorer white farmers left their farms and started to 

move to town and mines. A white working-class of Afrikaner was developed, that had the 

right to organize to the labour union, a privilege that the black workers was excluded from. 

The labour unions made sure that the white people on the labour market got a superior 

position and the well-paid jobs was reserved for them. During 1920’s the industrialization 

advanced, and the white minority couldn’t fill the whole labour market with white workers, so 

industry wanted to recruit black workers even to the more qualified jobs. This led to protests 

from the white workers.  

It also  was the theologies of race distinguish, developed by Dutch reformative church 

during the first half of 1990’s, that later would became the political statement for the 

apartheid regime from 1948 to 1994. 

The Nationalist Party (NP), the party of the Afrikaners/Boers, won the election in 1948. 

When the NP entered governmental position they had the intention to reinforce their control 

over the social and economical system, with the demand of consequent race distinguishes – 

apartheid. In other words - they wanted to rule South Africa with extended racial separation to 

hold on to the white dominance. 

Apartheid laws where enforced to achieve this and racial discrimination became an 

institutionalised fact. One of the fundamental acts of the apartheid parliament was the 

Population Registration Act (Act No 30 of 1950), which led to the creation of a national 

register in which every person's race was recorded in three racial categories - white, black 

(African), or coloured (of mixed descents), that are still used in the South African everyday 
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life. It was from these classifications that the government could establish the socio-economic 

structures they urged for. The blacks always had to carry a pass book, which contained 

fingerprints, photo and information on access to non-black areas.  

 Another of the fundamental laws that defined and enforced the cruel apartheid system was 

the Group Areas Act (Act No 41), that the National Party developed in 1950. Many of the 

townships have it roots in this parliament act. Black South Africans where not allowed to live 

or work in the established towns or at any established economically viable areas. Black South 

Africans became alienated from land ownership in urban Cape Town; they were not allowed 

to live in the cities and ended up in the homelands and in the townships. 

 

2.2 The Township of Khayelitsha 

The township of Khayelitsha (which means “new home” in the Xhosa6) was established under 

the principles of racial segregation in 1983 by the apartheid regime. Khayelitsha evolved out 

of the need to relocate all blacks to a single location, most of the population in Khayelitsha 

came from other black townships of Cape Town, with a majority coming from the township 

of Old Crossroads. Khayelitsha evolved out of the governmental need to relocate all blacks to 

a single location and its population was growing fast. Khayelitsha is still growing today, thus 

many people are arriving from the underdeveloped former homelands of Eastern Cape to 

urban areas like Cape Town, in hope of employment. 

 Even if it is hard to calculate the exact amount of people living in Khayelitsha, the 

estimates itself makes it the third largest township in South Africa, after Soweto in 

Johannesburg and Mdantsane in East London. Approximately the population of Khayelitsha is 

estimated to about 1, 3 million people. The ethnic makeup of Khayelitsha, as in most of the 

other townships in South Africa, consists exclusively of Black Africans (90 percent) and 

coloured Muslims (10 percent)7. The majority of the black people are a part of the ethnic 

group Xhosa. 

 The township of Khayelitsha is located about 26 kilometres away from metropolitan Cape 

Town, at the sandy Cape Flats, near the shore of False Bay8. Cape Town at the whole is one 

of the wealthiest cities on the African continent, but the majority is still living in poverty. The 

                                                 
6 Xhosa is one of the eleventh official languages in South Africa, and is also the mother tongue in Khayelitsha. 
The other ten languages are; English, Afrikaans, Ndebele, Zulu, Sepedi, Sesotho, Setswana, SiSwati, Tshivenda 
and Xitsongo. English and Afrikaans are also used (by around 2/3’s of the inhabitants) in Khayelitsha according 
to the tourist information in Khayelitsha.  
7 According to the tourist information in Khayelitsha.  
8 See also Figure 1 in appendix 
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economical contrasts in South Africa are very detectable. According to de Swardt Et al (2005) 

is the township of Khayelitsha one of the poorest areas in Cape Town today9. Thus 

Khayelitsha, like all the other poor townships, is a predominantly black area, it bears the 

testimony “both to the impoverishing effects of the legacy of apartheid and the failure of the 

post-apartheid economy to alleviate poverty” (Ibid. p. 101). The establishment of 

predominantly black townships, like Khayelitsha, where an essential part of the repressive 

apartheid system. According to de Swardt et al (2005) the poverty in Khayelitsha also is a 

consequence of the urban in-migration from Eastern Cape.  

 Even if the amount formal buildings have enlarged thanks to the RDP-houses, the majority 

of people are still living in informal settlement/shacks due to poverty and alarming rate of 

unemployment that prevails in the area. Statistics shows that approximately 60 – 65 percent of 

people living in Khayelitsha are unemployed and a third of the inhabitants are living below 

the poverty line (Ibid). According to the South African government10, Khayelitsha houses 

more then half of Cape Town’s unemployed people. Khayelitsha also lies in the outskirts of 

Cape Town, with a distance to the cities economic centre which both “contributes to the 

marginalization of residents and adds substantially to the costs of being employed and of 

seeking work” (de Swardt et al, 2005, p. 103).  

 

2.3 The New Post-Apartheid South Africa 

In 1990, when F.W. De Klerk, the last president of apartheid South Africa “announced the 

release of Nelson Mandela and unbanning of the liberation movement” (Alexander, 1994, p. 

180) things started to look more positive. It was the beginning of the fall apartheid, and the 

first democratic election where held in 1994, whom the ANC (African National Congress) 

won. Even though the economy where at the bottom due to the previous and expensive 

apartheid regime, several encouraging and constructive changes have since then followed and 

been accomplished within their Reconstruction and Development Programme (RDP). But 

even fourteen years after the fall of apartheid, the rift between classes in post apartheid South 

Africa are still huge, according to the Swedish organization Afrikagrupperna (2005) the rifts 

are the second largest in the world, and they are still based on race. As Ashwin Deszi (2002) 

declared in his book We are the Poors, South Africa is a land where things have not changed 

for most.  

                                                 
9 In the refereed article, Nyanga is another mentioned township within the context. 
10  http://www.southafrica.info/doing_business/economy/development/urban/khayelitsha-renewalplan.htm, 
2008-02-14 



 

 14

 At the whole, the ANC Government have constituted over 700 new laws, but at the same 

time many South Africans means that the freedom is much larger in theory than in the reality. 

According to Fani Ncapayi nothing have happened during the years of democracy, “for the 

population in the townships and the rural areas the conditions under which they live is still 

just as bad as they where under apartheid” (Forsberg-Langa, 2004, p. 18). South Africa is still 

a country where the majority of the people still is very poor and still is located to the 

townships and other rural areas. The black youth in the townships are growing up under 

similar economical circumstances as their parents, in an environment characterized by 

unemployment and poverty. “The cruel inherit after apartheid placed South Africa as number 

two on the list over the world’s most unequal societies. Oppressive poverty, homelessness and 

starvation, a devastating high unemployment and a sad loss of opportunities was a part of the 

reality” (Gumede, 2005, p. 63).  

 According to Khangale (2007) South Africa’s present economy can be divided into two 

sections, namely the first and the second economy. “The first economy includes skilled 

professional people who have full-time, secure jobs or successful businesses and access to 

information. The second economy includes mostly poor people who lack skills and do not 

have access to information. They therefore tend to struggle to find jobs in the formal sector 

and make a living in the informal sector” (Ibid, p. 16). The second economy can also be called 

an informal economy, which refers to all economic activities that falls outside the formal 

economy regulated by economic and legal institutions. 

 With the governmental Act of 2004, Black Economical Empowerment (BEE) the rifts 

between the classes based on ethnicity shall get more equal. The BEE is not “affirmative 

action, although employment equity forms part of it. Nor does it aim to merely take wealth 

from white people and give it to blacks. It is simply a growth strategy, targeting the South 

African economy's weakest point: inequality”11. 

 

 
2.4 The Youth in South Africa Today: Values and Resources 

The youth has ever since the uprisings in Soweto June 16 1976 had a valiant, powerful and 

heroic characteristic. What happened in Soweto then “was even then recognised as a turning 

point in South Africa’s political history” (Gordon-Brown, 2006, p. 20). 30 years after the 

uprising it’s commemorated as an official holiday - the youth day.  

                                                 
11 http://www.southafrica.info/doing_business/trends/empowerment/bee.htm, 2008-02-14 
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In 1974, the apartheid regime decided reintroduce the Bantu Education Act of 195312; 

mathematics, social studies and arithmetic were to be taught in Afrikaans, and science, 

woodwork, arts and crafts in English. This idea of course drew resentment within the black 

population in the townships. The Soweto Regional Branch of the South African Student 

Moment (SASM) decided in a meeting to stage a march through the township of Soweto in 

1976. With slogans such as “Down with Afrikaans” the many school pupils from Soweto 

marched together. It didn’t take long before clashes with the police occurred; now famous 12 

year old Hector Pieterson was shoot and died almost immediately. After the last day of the 

clashes, 90 persons where dead and 1 000 injured. “The authorities dropped the ruling of 

Afrikaans as a medium of instruction. The pupils had won… …A new era in the resistance of 

apartheid had begun” (Gordon-Brown, 2006, p. 22). Those days of youth resistance are still 

spoken about today and are a part of the countries collective memory. When they are acted 

out in thought and practice by the youth of today you can refer to the (revolutionary) spirit of 

76. 

There are many organisations and commissions in South Africa today that work for 

empowering and develop the youth. Youth development is as the National Youth Commission 

(NYC) states “an integral part of the challenges of post-apartheid South Africa and building a 

non-sexist, non-racial, democratic and prosperous country” (NYC, 2006, p. 35). The NYC 

was established two years after the democratic breakthrough as a part of the government’s 

plan to develop a comprehensive strategy to deal with the challenges facing young South 

Africans, by the government of the National Youth Development Policy Framework 

(NYDPF). For example they have provided relevant programmes including learner ships, 

expanded public works, community development workers and so forth.  

 

2.5 Previous Research 

During the years in the post-apartheid South Africa, there have been a numerous studies about 

the youth development, poverty and the development of the new South Africa in general. We 

have found two interesting reports; Young people in South Africa in 2005 – Where we’re at & 

where we’re going (Morrow et al, 2005) & Urban Poverty (de Swardt et al, 2005) which 

contains a very large collection of important data, including education and skills development, 
                                                 
12 The Bantu Education Act of 1953 was the apartheid regimes system for preventing Black South Africans from 
“receiving an education that would lead them to aspire to positions they wouldn't be allowed to hold in society. 
Instead Africans were to receive an education designed to provide them with skills to serve their own people in 
the homelands or to work in labouring jobs under whites”   
(http://africanhistory.about.com/library/bl/blsalaws.htm).  
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labour market participation poverty and inequality, youth and health, crime and violence, and 

social integration, and civic engagement. The first report (Morrow et al, 2005) is a general 

national survey of black young people, aged 18 to 35, and the second (de Swardt et al, 2005) 

are particular focused on poor people and standard of living in Khayelitsha. 

The report of Morrow et al (2005) shows that youth in the ages between 18 and 24 are the 

most impoverished section of the population; many of them are also still dependent on their 

poor households. It also confirmed that youth unemployment is a critical problem. More than 

two-thirds of South Africa between the ages of 18 and 35 is unemployed and more then two-

thirds of the young people who took part of the survey have never had the opportunity to 

work nor enrolled in further education. In the study of de Swardt et al (2005) are more than 

half of all households reported generating no income at all from earnings, while almost two-

thirds of adults were reported to be unemployed. Additionally, men are reportedly more likely 

to get paid jobs than females. The study of de Swardt et al (2005) also shows that “those who 

are unable to find a foothold in the urban economy are highly vulnerable and are at risk of 

being confined to long-term poverty traps”. (Ibid, 2005, p.101) 

Other big challenges are the crime rate in South Africa and HIV/AIDS. By global 

standards, South Africa has a very high rate of violence crime, though it now may be levelling 

of. A third of all crimes recorded in South Africa involve violence, compared to 15 per cent in 

the United States and 6 per cent in the United Kingdom. And nearly one in ten young people 

reported knowing someone who is died of AIDS report (Morrow et al, 2005). The report also 

shows that religious observance is always strong in South Africa. Churches mosques, temples 

and synagogues play a prominent part in young people. Religious organisations therefore 

present and therefore an important platform for youth engagement. Another important thing 

that has decreased is the interest in politics. The rate of political involvement among 

registered voters between 18 and 20 years is low; it is higher amongst those from 21 to 35. 

Also, young people fail to register, and regret when opinion survey actually takes place. In 

line with global trends, many young South Africans seem to be withdrawing from political 

participation, and are not registering to vote.  
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3. THEORETICAL FRAMEWORK 

The theoretical framework for the thesis is enlightened in this chapter.  

3.1 Gemeinschaft and Gesellschaft 

Ferdinand Tönnies (1855-1936) used these two concepts for analysing the European 

modernisation process where gemeinschaft referred to the state before modernization; “the 

world of close, emotional, face-to-faceties, attachment of place, ascribed social status, and a 

homogeneous and regulated community” (Marshall, 1994, p. 196). While gesellschaft referred 

to the state after modernization and refers to “urbanism, industrial life, mobility, 

heterogeneous and impersonality” (Ibid, p. 197). Mainly, it is the amount of members and the 

relations between them that constitutes the different society-forms. The social group within 

the gemeinschaft is inwardly as well as outwardly seen as a unified livening entity, while the 

members in the gesellschaft are seen as individuals more then a group.   

 

3.2 Citizenship 

T.H. Marshall (1893-1981) defined citizenship in his essay Citizenship and Social Class from 

1950 as a “status which is enjoyed by a person who is a full member of a community” 

(Marshall, 1994, p. 54). According to Marshall, citizenship had emerged successively and was 

a part of the process of modernisation.  

During the 17th century he names the element of civil citizenship, which was necessary for 

the individual freedom: “the liberty of the person, freedom of speech, thought and faith, the 

right to own property and to conclude valid contracts, and the rights to justice” (Bulmer et al 

1996, p. 5). The civil and criminal courts of justice where the institutions mainly connected to 

the civil element of citizenship.  

Under the 18th century he names the element of political citizenship, which constitutes 

“the right to participate in an exercise of political power, as a member of a body invested with 

political authority or as an elector of such a body” (Ibid). The corresponding institutions to the 

political citizenship were the parliament and local elective bodies. 

The final element of citizenship was the social citizenship, which included “the whole 

range from the right to a modicum of economic welfare and security to the right to share to 

the full in the social heritage and to live the life of a civilized being according to the standards 

prevailing in the society” (Ibid). He names the educational system and the social services as 

corresponding institutions to the social citizenship. 
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Social citizenship refers mainly to the rights of a member within welfare system of a 

specific nation-state. The main feature of Marshall’s theory was his view that there was a 

permanent tension or contradiction between the principles of citizenship and the capitalist 

market. His conclusion was that “social citizenship, when it finally came with the modern 

welfare state, relieved the social inequality that capitalism had created” (Delanty, 2000, p. 

39). 

The concept of citizenship today has “broadened from the narrow meaning of political, 

legal and welfare rights analysed by T.H. Marshall fifty years ago” (Helve, 2001, p. 3).  For 

example, the concept has been used to apply on as “cultural citizenship”, “race-neutral 

citizenship”, “gender-neutral citizenship”, “ecological citizenship”, “global citizenship” etc. 

In the analysis we also use the concept of “active citizenship”, which is “the idea of the 

individual taking responsibility for the welfare of herself and her family rather then relying on 

the state (Wallace, 2005, p. 22). 

 We must also be aware of that the concept of citizenship is rather different for people of 

different ages. It can vary and you usually you get more rights and duties as you grow older. 

 

3.2 Habitus and Cultural Capital 

The most famous concept of the French sociologist Pierre Bourdieu (1930-2002) is habitus, 

which he defines as “a system of lasting, transposable dispositions which, integrating past 

experiences, functions at every moment as a matrix of perceptions, appreciations, and actions 

(Macleod, 1987/1995, p. 14). Habitus could also be considered as “a subjective but not 

individual system of internalized structures, schemes of perception, conception, and common 

to all members of the same group or class” (Ibid, p. 14-15). The concept of habitus also links 

the social structures (on the macro level) with the individuals (on the micro level) beliefs and 

actions. People with similar habitus tend to percept the world and act within it in comparable 

ways.  A central part in Bourdieu´s theories are also the different capitals, which (mainly) are 

as follows; economic capital (the economical provisions), cultural capital (general cultural 

background, knowledge, disposition, and skills), social capital (the valued social relations 

between people) and symbolic capital (the status which all the other capitals together 

radiates).  
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4. METHODOLOGICAL APPROACH 

The life story as a narrative form has “evolved from the oral history, life history, and other 

ethnographic field approaches. It is a qualitative research method for gathering information on 

the subjective essence of one person’s entire life” (Atkinson, 1998, p. 3). Our knowledge for 

this thesis strives for an understanding of these individual’s self-reflections, their thoughts 

about themselves, their situation and their lives. We wanted to reach the individual’s 

subjective apprehensions about their situation, therefore is the methodological approach for 

this thesis qualitative and mainly based around a life-story method. That includes “life-

historical interviews, which (often) are semi structured and based around a certain theme/an 

aspect of an individual’s or a group’s life history” (Johansson, 2005, p. 213). The interview’s 

for this thesis consists out of the two ground themes/aspects; citizenship (their civil, political 

and social relation to the society) and their (aspirations and thoughts about their) future, 

besides the typical life-history interview (here including; living, family, friends, leisure etc.).  

 

4.1 Selection of Survey Participants 

Our intention is not to generalize the participant’s to the whole population in Khayelitsha or 

to the youth in South Africa. We are interested in a few of the youth’s own thoughts about 

their relations to the civil society and their future aspirations.  

Before we decided to do the survey in Khayelitsha we visited three other townships: 

Gugeleto, Langa and Nyanga. We wanted to get familiar with the phenomenon of the 

townships and see if they differed between each other. To our help we had a gatekeeper/guide 

whom also comes from a township in the outskirts of Cape Town. He followed us every time 

when we visited the townships. Khayelitsha is the biggest township in Cape Town and 

according to our guide/gate keeper this is an area where a lot of things are happening. There 

are many organisations there (mainly NGO’s) and Khayelitsha is also known for various 

projects and initiatives, including “Vukuzenzele” which encourages people “to stand up and 

do things for them selves”13.  

The interview-sessions were held at three different locations in Khayelitsha; the library in 

Litha Park, the youth centre in Macasar and at the Site C New Sport hall. This is also where 

we met the participants and where they usually hang out. We did the selections in two 

different ways. At the library we randomly selected and asked the youth in the library if they 

                                                 
13 According to the tourist information in Khayelitsha. 
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where interested (we got one-third of the participants there). Secondly, we phoned different 

organisations that in some way or another where connected to youth and asked if they where 

interested, those two who accepted this offer arranged participant’s that suited our study.  

We had wished for a wider variation concerning gender (we did fourteen interviews with 

ten boys and only four girls), but in the last two sessions we didn’t have more power of this 

decision accept just to articulate our desire for it to those in charge at the organisations. The 

gender mix-up was fifty-fifty after the first session. 

We fulfilled interviews with sixteen participant’s, due to dreadful sound-quality and 

language barriers, two of them where a loss. The last one didn’t speak English in an 

understandable degree (he mixed English and Xhosa).  

 

4.2 Pre-understanding 

When we shall attempt to understand our environment we are affected by three 

phenomenon’s; our pre-understanding or prejudices, our cultural background and our own 

history. To understand our surroundings is by some means a circular process (the hermeneutic 

circle) of moving from a pre-supposed meaning of an event, to an interpretation of that event 

based on the pre-understanding, and then with evidence gained in interpretation back to a 

revision of the pre-understanding. The interpretation constantly changes and can never reverse 

from an earlier point, on the other hand could the understanding get even deeper. 

Interpretation of the past (our culture and history, environment, experiences and memories) 

has a consequence for how we are thinking in the present (Gilje et al, 2003). In this study we 

tried to understand and interpret the meaning of life experiences. The interpretation includes, 

naive reading, structural analysis and critical comprehension (Gilje et al, 2003).  

 

4.3 The Interview Situation 

In total, fourteen in-depth semi-structured interviews were conducted with youth between the 

age of 18 to 21. Ten of them were boys and four of them were girls and they all lived the 

township of Khayelitsha. The majority of the participants are 20 years old followed by the age 

groups; 21, 19 and 18. The majority spoke well English or to an understandable degree, 

except one, he mixed English and his mother’s tongue, Xhosa. In the beginning of the 

interviews we got the feeling that it was a few of the participants that more or less weren’t 

entirely comfortable with our presence, but they got more relaxed during the interviews.  
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Before we started each interview we introduced us again, we told them about our 

background and the reason for our presence and the aim with our study in general. We also 

told them that they could, whenever they wanted to, interrupt us with questions and that they 

didn’t have to answer a question if they felt uncomfortable. We also told them we could end 

the interview whenever they wanted to. It was all up to them, we wanted to make them feel 

comfortable. Because of some topics/questions in the interviews, could tend to receive very 

emotional and personal answers, we told them before we started the interviews that we only 

where sociology students, not psychotherapists - to avoid emotional complications, that none 

of us could handle professionally. To pay fully attention to the informant and to be a good 

listener and easily come up with resulting questions, we used a recorder. We asked the 

participant in before the start of the interview if it was alright with them that we taped the 

interviews. 

One difficulty was to decide how reward the informants for the interviews. We were first 

considering giving them money, worried it would spread like the news that cash payment 

would reward interviews and that would be the reason to be interviewed, and also of course 

for the security, to walk around with money, we decided to bring food, water, soft drinks, 

candy and snacks. That was also for showing that we where grateful for their willingness 

being part in the study.  

To be most effective and to make the participants feel as comfortable as possible we 

decided to do separate interviews, not together. The participant could choose where they 

wanted to be interviewed, though within the frame of the nearby area. Some of the 

participants did choose to sit inside the building (library, sport centre, NGO), other preferred 

to sit out in the sun.  

We had prepared the questions beforehand and recorded all the interviews, but we still 

made notes to confirm that we understood everything and in case of something would happen 

with the recorder or miss important information for other reasons.  

 

4.4 Interview effects 

“A story is always told to someone by someone. One of the most important aspects of an oral 

performed history is the ensemble between the narrator and the one who’s listening” 

(Johansson, 2005, p. 243)14. In this chapter we will discuss the relation between the 

participants and us as interviewers and how this relation can have affected their stories (the 

                                                 
14  Own translation 
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material). Thus, the meeting “between the professional listener and the narrator is a meeting 

where the roles are different from each other… …this meeting is shaped by the social 

situation it occurs in; were, when and within which institutional or everyday life context” 

(Johansson, 2005, p. 243) 15.  

Surveys about interviews show evidently that people are responding differently depending 

on how the interviewer apprehends the informant. Especially the researcher’s gender, age and 

ethnical origin affects people willingness for how much information they want to share and 

how honest they are in their information they are given. With other words, data gets affected 

by the researcher’s personal identity and approach. The informant and the researcher, has their 

own preferences and a preconceived notions, which has a certain influence to expound a god 

relation and trust during an interview session (Denscombe, 1998).  

In what way could the participant’s answers have been affected by us? Two students from 

Sweden, doing a research in a township in South Africa. Possible factors that could have 

influenced/affected the informants answers could be cultural and ethnical differences 

(Swedish, white, atheist – South African, black, Christian), social status (rich – poor), their 

references of that white people is rich, which concludes that they think we are rich and gender 

(should we have done the interviewed with he same sex/gender or the opposite?).  Maybe they 

highly steered their answers for their own good. Language – did they really understand the 

meaning of in the questions? The interview session were long (between 1, 5 hours up to 3 

hours) which sometimes made them tired, that could also have had an impact on the 

participant’s  answers.  

 

4.5 Reliability and Validity 

The concept of reliability and validity is often associated with quantitative studies and some 

claim that it doesn’t amplify on qualitative studies. Our intension is not to bring statistical 

correlations, rather strive to see the changes and to understand how the informant thinks, feels 

and act. Therefore are the two factors relevant also in qualitative studies which every 

researcher should be having in mind while designing a study, analysing results and judging 

the quality of the study. With reliability means that a measure in a certain point of time shall 

give the same results with a renewed measurement, every interviewer shall ask the question 

on the same way, the situation shall be the same for everybody. A problem in this cohesion is 

that you presuppose statistic conditions. With a symbolic interaction point of view, we 

                                                 
15  Our own translation 
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constantly participate in new processes. And by that we can expect diverse results from 

different point of time. The qualitative interview also requires a low grade standardize (Trost, 

1993). 

 

4.6 Ethical Discussion  

Before the interviews started we explained for the participant’s that they only had to be as 

personal as they felt comfortable. When it comes to qualitative studies, especially life-stories, 

people could have the need to tell this is also an opportunity open up to a person that is 

impartial or neutral.  

In the interview-situation we didn’t only have the intention to gather the data; we also had 

the ambition to empower the participants. We had the ambition to encourage them when they 

spoke about their dreams and aspirations about the future. This self-reflexive process over the 

present life and especially the future could have had the empowering effect and hopefully 

they could draw benefit from the research process. “What generally happens when we tell a 

story from our own life is that we increase our working knowledge of ourselves because we 

discover deeper meaning in our lives through the process of reflecting and putting the events, 

experiences, and feeling that we have lived into oral expression” (Atkinson, 1998, p. 1). 
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5. PRESENTATION OF THE MATERIAL – THE 

YOUTH IN KHAYELITSHA 

Consistently in the presentation of the material we have complied all the different answers in 

a few characteristics standpoints, which are completed with significant quotes from some of 

the participants. For a better reading experience the standpoints are situated under different 

chapters based around the same theme, to keep everything closer to its context. 

 

 

5.1 Duration of Time Spent in Khayelitsha 

The vast majority of the survey-participants are originally from the former homelands of 

Eastern Cape. Several of them moved to Khayelitsha with their families when they were very 

young and have now lived In Khayelitsha for a long time. Some of the participants still have 

relatives in Eastern Cape and visits them from time to time. They also told us that there are a 

lot of people living in Eastern Cape, many of them are farmers. They all have to work hard for 

getting what they want and that the basic facilities are often are missing; there is no pure 

water and in some parts they have only had electricity for the last four years. They all agreed 

that it is a little bit better in Khayelitsha. 

 

SYDWELL:  I arrived here in Cape Town when I was around three years, so I don’t know exactly how 

the life is in Eastern Cape. But I know it is very frustrating, because you know there is no pure water, 

you know, they take water from the dams and then they…. That’s a bad situation.  

FREDRIK:  Do you think it’s better here?  

SYDWELL:  Yeah/ no, not actually here in Khayelitsha, but in Cape Town, it’s better than in Eastern 

Cape. 

 

THERESE: How was it to grow up in Eastern Cape? 

BONGANI: We didn’t have transport so we had to walk far. We didn’t have a road. It was bad. 

 

It’s only three participants (Manyana, Bridgette and Noxee) that have lived in Khayelitsha for 

their entire lives. Two of the participant’s (Sipelo and Nduismo) are originally from Gugeleto 

(which is another Cape Town township) and moved to Khayelitsha when they were young. 

The entire participant’s currently lives in Khayelitsha16.   

                                                 
16 The participants lives in different parts of Khayelitsha, a majority lives in Harare in the South of Khayelitsha 
and in Site C in the Northern parts, some live in Litha Park in the South west, a few live in Macasar in the East, 
one lives in Graceland and another one in Section G.  
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5.2 Standard of Living and Household 

At least a third of the participants are living in informal settlements/shacks. Another third 

used the definitions “brick house” when they spoke about their home. The last third only used 

the vague definition house, which means they could be living in a brick house or in a shack. It 

can be the fact that some of the participants have used the word “house” despite they in fact 

are living in a shack. Bangiso first used the expression “brick house”, but after a while he said 

that “it’s actually a shack… a two room shack”. Thus, it can’t be excluded that there are more 

then a third of the participants that are staying in shacks. Primarily they don’t like the shacks, 

thus it’s not a decent living and they can easily burn down; they all agreed best thing would 

be if there were brick houses built instead of the shacks. 

 

SYDWELL:  I want the shacks to be destroyed. And then to build the brick houses. That’s one thing I 

would like to change, because I hate the shacks because they are easily to be burnt. So maybe if the 

government can manage to get people bricks house, then it would be much better. 
 

No matter of the type of house they are living they all live in a small area and chare it with 

relatively many people. The smallest households consist out of two and three persons. But the 

average size of the households is four people and the biggest household consists of seven 

people. Even if they like to be many people in the households, to be close to the family, it can 

be a problem for some of the participants. 

 

ZANDELE:  I spend a lot of time at school, I don’t like staying home a lot, yoh, there are so many people 

there, it’s crowded, I can’t even read my books there, I go to the library, you see 

 

The normal set-up of the household is their mother, together with siblings, cousins, aunts and 

grandmothers. There is only Sipelo out of the participants that are living with his father 

(together with his two older brothers). There is an obvious lack of the male role model (the 

father) in the participant’s households. The majority of the participants also have their mother 

as their role model, they all se their mothers as strong persons, that means a lot to them. All of 

them want to help with the household’s domestic work. 

 

MANDA:  My mum is strong, she’s stronger then me… …She’s my role model… yah… even tough I’m a 

man, my mum is my role model, you see, she ____ you see…  

FREDRIK:  What do you think you have learned from your mother?  

MANDA:  Patience, lot of patience, after my father died, she was kind of poor you see. 
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None of the participants stays with both of their parents. A third of the participants have lost 

one of their parents when they were young, in one case the mother, for the other of the 

participants it’s the father that passed away. 

One of the participants has never met his father. It’s not clear if the father is dead or if he 

just disappeared. It’s only Sipelo out of the participants who have parents that still are 

married, even though they don’t live together because the mother stays in Eastern Cape.  

For a third of the participants it has been a long time since they met their fathers; 

Bangiso’s father sold/used drugs and left Bangiso when he was ten years old. Andiswa’s 

fathers went to Johannesburg and years have now passed and the father seems to have 

disappeared without a trace, and for the third one the case what that the father used to hit the 

mother and the contact have been interrupted for a couple of years ago.  

There a few participants that doesn’t even mention their fathers, none of them are staying 

with their father either. There are also two participant’s whom is living with none of their 

parents. Sydwell lives with his two nephews, his older sister and the sister’s husband and their 

two children. Sydwell’s mother died in a car accident in 1998 and his father lives in Eastern 

Cape.  

 

SYDWELL:  By that time I was younger to know that it was really tragic for me to loose my mother at 

that point of time. It was a great loss to me. I was close to my mother. At that time my father was not 

working, he was unemployed. And my mother was the one supporting us. So it was a great lose 

 

The other one is Zandele, whom is living with her aunt and he’s two cousins. She has no 

contact with the father, she doesn’t like him, and he used to hit her mum. Zandele also has a 

child of her own, which primarily stays with her mum in Eastern Cape. She got pregnant in 

2003, when she was 16 years old. The father of her child is 24 years old and lives in Durban. 

She visits them both from time to time, she moved to Khayelitsha to finish her matric.  

The majority of the members in the participant’s households are unemployed. Those who 

worked had jobs within the formal sector as well within the informal. It was usually their 

parent, their aunt or their sibling that was employed. Mainly did the income come from the 

female members of the households? A few of them worked as maids in various suburban 

areas, Sydwell’s sister worked within social services ad Zandeles aunt worked at a call centre, 

before that she worked in a post office, and she also is a singer. These are some of the jobs 

within the formal sector. The jobs that are in the informal sector included business activities, 

locally in Khayelitsha, for example Masixele’s mother that sold sodas and chips in the 

Khayelitsha taxi rank. 



 

 27

The majority out of the five participants who have finished matric and now are ready for 

the working lives are unemployed. There is only one of them that have a part time job within 

the hotel business. One of the unemployed sometimes washes cars together with some friends 

down by the youth centre, just to get some extra money. Overall, the participant’s and their 

households are struggling to have a decent living.  

 

ZANDELE:  …sometimes its struggle to get something to eat, and then we just have to go, maybe go to 

my other granny, she’s in site B, and ask for something that she can help us with, you see, and you 

have to wait for my cousins sister, who gave her money… 

 

 

5.2 Leisure & Activities 

All of the male participant’s are found of sports, mainly soccer, basketball and their own 

invented sport named sportball. Basically it is like basketball, but with only one basket, in the 

middle of a field, you scored different points from different distances.  

 

MANYANA:  We started the basketball team here, just me and my friends we stared a basketball team 

here, we also won the gold cup, with this players, so we won this price here… I attack, also defending, 

but I only do attack because I’m fast.  

 

There was only Andiswa out of the female participant’s that enjoyed sports, she used to swim 

and practice karate, she also played cricket with an all female team in Cape Town. There is no 

female cricket team in Khayelitsha, so she has to travel far for that interest. 

 

ANDISWA:  …people say I’m strange, people say I’m very strange, I enjoy things that they don’t even 

think about, because nobody thinks about a black person swimming, a black person playing cricket, its 

not black peoples sport, that’s what they usually say, it’s not a black persons sport, but I really enjoy 

those sports. You know when you are close to everything you have the advantage of choosing what to 

do, but when you are very far, you just have to take whatever you get. You don’t have a choice. Yah, 

like when you are here, I don’t really have a choice, I use to play cricket like really far, near Canal 

Walk, I have to travel, I have to take two taxis to get there, and then I walk there. Yah. And they like, 

you are from Khayelitsha, so yah, because they don’t see this every day, girls playing cricket…   
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They also mentioned that they liked to listen to music, mainly hip-hop, especially 50 cent and 

Zola, whom is a famous Kwaito17 artist who has his own TV-show that they also are found of. 

They also mentioned RNB, gospel and house music. Andiswa was the only one that liked 

classical music like Beethoven and is also found of Opera. But she also says that in 

Khayelitsha you are always last to know about concerts. Many times she have found out about 

a concert after it has occurred.  

 

ANDISWA: Here in Khayelitsha you are the last people to hear things that are happening around town, 

you only here about it a week after the thing has past. I really like opera music, yah… But then I have 

to go to the Baxter theatre in UCT (University of Cape Town) or whatever whatever, like in those 

places, and like here nobody is interested in those kind of things, I enjoy going to Baxter, even there 

you would like okay, there is only white people and a few coloured people, no blacks, the only blacks 

you find outside standing, they are not inside, yah, yah. But that’s how it is. 

 

Some of the participant’s also told us that both the artists Beyonce and 50 cent have played in town, 

but none of them they couldn’t afford going. A few of them also told us that they sometimes went in to 

town with friends and visited some clubs.  

 

ZANDLE:  I really like listen to music, and dance, you see, specially when I’m with my friends, who all 

like dancing, you see, sometimes we go to , you know, the, / what is it called/ maybe we go to Cape 

Town, we go party, but most of the time, we go with my brother, my brothers friend, just to together, 

you don’t go there alone, there are many clubs in Cape Town, in long street, yah, we go there. To the 

clubs were we can dance and listen to nice music, you know 

They also told us that they didn’t like the distance in to town. 

 

MASIXELE:  It’s to far from everything, it’s an isolated area, you have to go/ it’s too far to get to town, 

get to places that are important.  

 

There aren’t many resources in Khayelitsha for the youth to things on their spare time. All the 

participant’s were closed attached to the different organisations and institutions were we made 

the interviews. Those were the places were they usually hang out almost everyday after 

school; there they could practice sports and socialize, tell jokes, laugh and have a good time.  

 They also liked to watch TV, mostly movies and soaps. Almost everyone mentioned they 

watched a South African soap called “generations”. Some of the participant’s also told us that 

they didn’t have so many friends, they were to busy with studies. They also spent a lot of time 

                                                 
17 Kwaito emerged from Johannesburg in the early 90’s. It can be described as house influenced music with a 
slow and deep baseline, also containing looped melodic and percussive African samples. Generally involves 
male vocals, chanted rather than sung or rapped.  
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in the libraries, doing homework, read books and have a look on the Internet. Bridgette and 

Noxee told us that also wrote poetry. 

 

NOXEE: And then I read so many books. I’m like a bookworm. That’s what I spend my time on you 

know. I’m not working; I’m not doing my assignments. I’m just reading my book.  

 

The majority of the participant’s was also Christians and they spent a lot of time in church. 

 

 
 
5.3 Benefits and Disadvantages in Khayelitsha 

When the participant’s described the life in Khayelitsha many of them spoke about the 

pleasant and friendly atmosphere. It’s a community were everybody knows everybody; people 

greet each other every morning. The sense of community is very strong; it is good 

togetherness and humanity in the township. Your neighbour is also your family, you always 

help a neighbour in need, you share food with them and you even raise other family’s children 

when you live in a township. 

 

MANYANA:  I grew up here, my friend’s lives here. Some friends have left. I don’t think ever I want to 

leave this place because this way I started to experience in life. But I also want to go and experience 

other places, but not here. I love this place very much because this is the place I know much about.  

 

NOXEE: I like the feeling of waking up in the morning and there is that kind of music playing, like next 

door, and sometimes it wakes me up and sometimes I just hear that people shouting at each other, 

they’re greeting each other so loudly that I can hear them from my house. And then when I get my self 

from the house then I greet my neighbours. When I look at it, I just feel proud of it, because I great my 

neighbour and my neighbour and then I just walking and greeting good morning. I’m meant they are 

so friendly, you know what I’m saying. I’m kind of proud of it because when I walk in town I don’t do 

this.  

 

One of the less good things with Khayelitsha is the fact that it is far away from the city centre 

of Cape Town and it takes both money and time to get there. 

 

ANDISWA:  It’s to far from everything, it’s an isolated area, you have to go/ it’s too far to get to town, 

get to places that are important. 

 

Besides that they told us everything good about the township, it’s also stated from the 

interviews that Khayelitsha is a rough place to grow up in. They say that the crime-rate is 

awfully high; there are a lot of robberies, lots of shootings and killings, they said that 
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Khayelitsha has the highest rate of everything. They told us that people are killing each other 

every day and absurd things that their fathers are raping their children. Sydwell also told us 

that even if you go to church were it is always full of people; many of them are robbers and 

murderers. He means that everything is happening and that is very irritating. People are doing 

the wrong things he says.  

 

SYDWELL:  Khayelitsha is full of crime. If you go around here during the night, between eight and the 

whole night, it’s very bad. You must be at home before eight, because there are a lot of thugs that are 

around. 

 

THOBELA:  Her in South Africa, you can not walk, you can not walk that much alone, because, someone 

might get you, and kill you, or rape you, there are guys who can do that for nothing, or maybe for a 

cell phone, or for some shoes, you see.  

 

ZANDELE: Sometimes the community of Khayelitsha is very violent and rude, because if I can be 

robbed, lets say maybe you rob me, I’m gonna tell my community, that you are in this house, my 

community is going to that house, with petrol bombs and stones and oh they gonna ruin your house, 

your mothers house, its not your house, its your mothers house, they can kill you, they can kill your 

mother, they can kill your father, they can kill your sister, because of my cell phone that you robbed 

me, you see. The community of Khayelitsha is very strong. 

 

ANDISWA:  There is this other girl, she was robbed in our street. She was staying in our street, so you 

can not say, I’m safe on my street, in my house, or, you get robbed, you know people, just decide. 

Because when you say something to the cops, I spotted them, and become the whiteness, and then the 

next thing, you are the one that get killed. 

 

Bridgette has her own point of view regarding all the violence. She thinks it has to do with the 

American influence. They want to be like the whites and wear Levis jeans like they do, they 

want to wear a brand and to afford that you have to be a criminal. Youngsters who try to be 

cool want others to be scared of them, they want to prove that they can be the best; they think 

that they can get respect from other people that way. 

 

BRIDGETTE : They  want to be cool and get inspired of all the violence and try getting respect by 

robbing, murder and shooting people. They want to be a celebrity. 

 

The worst thing that could happen to the female adolescent’s in Khayelitsha is to get raped or 

to get pregnant. The female participant’s told us that it would involve a lot of trouble for a 

girl, such as renouncing earlier from school and miss the graduation, or at least to get it 

delayed. It also involves financial problems, thus it’s seldom a teenage girl have money 
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enough to survive, neither their household. They also told us about cases where young 

mothers have had to raise the children all by themselves under circumstance of poverty. 

Zandele, the one girl in this survey that that have a baby of her own told us the following 

when we asked how it affected her. 

 

ZANDELE:  It affected my life very bad, because I’m supposed be finished with school now, and now I’m 

still doing my grade 12, because I had to stay with my child, you see. And that time I remember, I 

knew that I was pregnant, I thought about it all night, I couldn’t sleep, everything changed, because/ it 

was bad… I assured that my mom was gonna bring me back to school the following year, she said I’m 

going to punish you, so bad, you can not do this again, stay with your child and take care of it, I’m not 

going back to school, yoh, I cried and cried and cried, I saw all my friends going to school, yoh, it was 

very very bad. And I looked at my baby, and no, I can not blame my baby, because she’s my baby, I’m 

taking care of my baby. And my mum was like doing everything for me, but she said I’m gonna punish 

you for that, because she’s said, if I’m going back to school, she said I must take care of the baby, I 

don’t know that my mother is going to take care of the baby, you see, it was very bad…./It was not 

very that bad, because my mother is taking care of her right now you see. 

 

Everybody is aware of the existence of HIV/AIDS and that is one of the biggest problems in 

the country. If they get raped they risk to get pregnant or/and to be infected by HIV/AIDS. 

One girl had a most awful experience four years ago, she got attacked by an HIV positive man 

that was trying to rape her, but luckily she got away. 

 

BRIDGETTE:  When I was 16, I was coming from my grandmother’s house. I was attacked by an HIV 

positive guy. That made me realize that HIV is not that far away from me, it’s just a block away from 

me.  

 
It is also stated that some of the participants only want to focus on the positive aspects of 

Khayelitsha and that the image of Khayelitsha as a dangerous area is just an overstated 

imagination. 

 

MANYANA:  Some people might think that when you live in a township that there’s lots of crime going 

on. But I haven’t experienced too much of that, it’s been. Just growing up….not rich not poor, just 

growing up. Experience in life as it comes, there are good there are bads, it happens to everyone. But 

most affected is the good that I lived in. But I don’t like to think about the bad that I’m going true. I 

want to think positive. That’s how I want to live my life. That’s no point, it’s just going to destroy you. 

Just leave it, and not talk about it. 
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5.4 Control over Their Lives 

Three of the participant’s told us that they had used drugs several times and that they also had 

been involved in various criminal acts. But the vast majority of the participants said they have 

control over their lives with the morally explanation that they know what’s wrong and what’s 

right, they don’t do crazy stuff, they don’t do drugs, some of them doesn’t even drink alcohol. 

The vast majority of the participant’s of them told us that they had strong a character. Some of 

them even tried to guide other adolescent’s to a better way of living. 

 

ZANDELE:  No one have control over my life, I must control it myself, you see, every time, I know what 

is wrong, and what’s right, so I’m doing the right thing. 

 

MANYANA:  Yes, I think so, to many bad things, but I see it from a distance. What’s happening. So I 

know what is right and what is wrong. You see. My friends and I, we go to church. That’s one thing 

that good with church. Must read. There are many boys like us, they don’t come here (to the youth 

centre), but we told them, come, but no, they ____ around in the streets, they are doing drugs and all 

that, they called us, and wanted us to joint hem, that’s the last time they talked to us, because we told 

that to ourselves, they wanted to destroy our life’s. Because they knew we were playing ____ doing 

something for ourselves, keeping us out of doing drugs and all that. So we don’t want to do nothing 

with them, we do say come, come here, they say, no tomorrow I will come, but then they get business 

with some other things, you see, so I think I can say I have control over my life, I don’t know what life 

means, you see I don’t know what life means, but I think I have control over my life. 

 

BANGISO: Yes, I feel that I’ve control over my life, because I know my self, I’m a sweet person, I love 

people…I know who I am….I know I’m going to be something...to be successful…to become a soccer 

player…I care with myself. And no one can tell me what to do. 

 

One of the participant’s has also been in prison for one and a half month. Thobela was 

released from jail a week before the interview was made. Thobela and his friend were 

drinking alcohol in Khayelitsha. Thobela told him not to drink like an old man “you’re only a 

kid; alcohol is not good for you”. They ended up drunk and section 43 was he usually doesn’t 

go. Later he saw his friend robbing some people, and was trying to interrupt and stop the 

robbery, but his friend disappeared and the police took Thobela instead. The police didn’t 

believe him when he tried to explain the whole procedure.  

 

THOBELA:  I won’t say that I’m proud of going to prison…ahhh…Like I see it, that I’ve learned many 

things in my life you see, and some of this is going to happen is good for me. One day I will go grade 

twelve with that feeling, and since that day I haven’t done any failures. 
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5.5 Education and Future Aspirations 

Two of the participants are still doing grade eight and nine, even if they with their age in mind 

should have finished grade nine. They have re-taken grades because of various reasons, such 

as Masixele that had to work in their farm back in Eastern Cape just to survive; he didn’t have 

any time for school back in Eastern Cape. He has more time to it now, here in Khayelitsha. 

 

MASIXELE : We ha like a farm, so we worked a lot we don’t have a chance to read. We always were 

looking in cows so we don’t have a chance to read our books, for school, so we can pass, but here we 

have a chance, here is no cows. 

 

Half of the participants are still doing their matric (grade 10 to 12). Some of them should be 

already be finished with the matric considering their age but has for different reasons re-taken 

grades. Like Zandele that re-take grade 11 because of that she got pregnant (she’s now doing 

grade 12). Andiswa is the only one that is doing the higher education level; she studies law on 

the University of Western Cape now. 

 

ANDISWA:  I was lucky, because I friend of my grandmothers boss, he’s in East London18, so he paid my 

fees, oh yeah, I was lucky, I have to make sure I use this opportunity, this chance, to finish my degree 

when I still have the chance. 

 

All of the participants want to obtain a pleasant job in the future. They want to earn their own 

money so that they can take care of themselves and their families, to buy a house, maybe 

move from Khayelitsha (to a better and safer place) and also to get their own family and kids.  
 

BANGISO: I want to have a beautiful job, enough money so I can solve my problem, to solve my family 

problem. I will grow…..and I think it will end up to that I will have a nice house and children…But I 

have to work hard for it… .I want to try another place so that I can hmmm….I need a beautiful job so I 

can support my family. I want to work with ….food….have my own place…I want to be a soccer 

player, I love sport. Like professional soccer player. And support my family and by a nice car for me 

and my mother. I want to have three children, two boys and one girl. ´ 

 

We shall here name all the specific jobs they mentioned. They were as follows; civil 

engineering (power constructing), IT Company, actor (Sydwell), lawyer (Andiswa), librarian 

(Zandele), aircraft engineering, information technology (Manda), businessman, 

psychotherapist (Thobela), basketball coach, electricity (Manyana), doctor in a hospital for 

kids, professional basketball player (Bongani), accountant, professional player in sportball 

(Masixele), entertainment industry, writer (Noxee), start a magazine (Bridgette), doctor 
                                                 
18 East London is a city in the southeast of South Africa. 
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(Nduismo), Sport radio host (Bulelani), Professional soccer player (Bangiso) Electrician 

(Sipelo).  

 

As have been told there is only Andiswa that has continued with studies on the university. She 

is the one whom is closest to obtaining her plan and fulfil her dreams. She wanted to be a 

lawyer and she’s is half way there with the studies. She is also very focused about that she 

will finish the studies.  

 

ANDISWA:  Now I want to work straight on my studies. It’s better to fail knowing that you have studied. 

That you have tried your best. Otherwise it’s like you deserved to fail. I would really like to finish my 

degree within the request time. Within four years. Not four and a half years, not five years. You know 

sometimes it happens.  

 

Apart from Andiswa there ore four of the participant’s  (Sydwell, Thobela, Noxee and 

Bridgette) that are finished with the matric. Therefore the only one’s that are allowed to apply 

for the university and continued studies. All of them want to continue study, but the main 

problem is to get the money to pay the fees. Bridgette wants to continue with her studies, but 

she can’t afford it, she’s unemployed now, she even started to study but she got dismissed, 

just because she couldn’t afford the fees. 

 

THERESE: Are you finished now to start working or do you need more education?  

BRIDGETTE:  I obviously need more education and I still must have more education about the industry. 

And unfortunately…because….last year I was also studying business administration, but I couldn’t 

finish it, because of the financial problems, and I went back this year …and it was also financial 

problems. Next year I hope for an internship for the media company I also want to do advertising so 

maybe I just start to do …obviously I don’t want to stop educating myself. 

 

Sydwell intended to apply for UWC but was late with the apply. He has to apply next year 

instead. Unfortunately we are uncertain about how he planned to finance his studies. 
 

SYDWELL:  What happened was that I applied late for school. It affected me a lot because I wanted to 

study. Intending to do civil engineering and my second option is information technology. What 

happened was that I applied late for school. It affected me a lot because I wanted to study. 
 

A majority of those who are not finished with matric also want to continue with the further 

studies on the university. All of them truly wanted to continue study after the finish matric.  

 

ZANDELE:  Next year, I wanted to go to UWC, I want to study there next year, but my mum can not 

manage to pay the fee. I ask the other guy about it from government. I ask him/ he said I must up to 

high school, if that I have to pay something about around 4000, for the registration, and the other fee 
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the government will pay for me. And then after that, then I’m working, then they can ____ money from 

me, you see, so I’m planning to go to Eastern Cape, so that I can get a job, or a part time job, you see, 

and work and work and work to December, so that in January I can manage to get apply again, and 

then I can pay for my registration, because uhm, I want to study, I really really want to study, I don’t 

want to stay at home or work in these shops, you know… 

FREDRIK:  What do you want to study? 

ZANDELE:  Information science, I want to be a librarian, I like books, I actually like books, I like 

explaining for the other people, what’s going on in that book, even at school, when they have a 

problem, they come to me, so that I can explain to them… 

 

Five of the participant’s that mention their dream jobs but they didn’t speak anything about 

their plans of continue with studies on the university. They only told us that they wanted a 

nice job. 

Most of the participant’s are aware of that you need education to get a decent job. If you 

aren’t educated you will be unemployed or have a job, but not a god job. Thus every one of 

the participants thinks that education is exceptionally important. Education means that you 

can get a decent job and “not to work at the local stores (within the informal sector) in 

Khayelitsha”. Their future is dependant on how much education they will get, thus it is 

important for them. 

 

SYDWELL: Education for me is like above everything. You can’t go anywhere whitout education. The 

more you have education, more doors are open for you. Many doors are closed for me. Education 

means a lot. I need education so that I can get a better job. Because if you don’t have education you 

can’t get a job.  

 

MASIXELE:  It’s very important, if you don’t have an education you can’t have a nice job. 

 

MANYANA:  It (education) means a lot, because, my mother use to tell me that “you wont get a job until 

you finish your grade, until you finish your matric”, because after the apartheid I wanted to help her 

to find job but they said o, you first must finish your matric. Then we see from there how life is treating 

us. If you can study more and become something and become something in life. That’s what my mother 

tells me. It’s important to work in a place that you like. And I want a job like that, to like what I’m 

working with.  

 

All of the participants say that their parents encouraged them very much to go to school and to 

give the best. Their parents didn’t have the same opportunities to continue study as these 

adolescent’s.  
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SYDWELL:  They didn’t get that opportunity themselves to go to school. Then they want us to go to 

school. They don’t want us to experience the same things as they did.  

 

NOXEE: My mother is obsessed with education. She really didn’t have itself back then. She tries to 

convince us to go to school. And then she tries to convince some other things that keeps us well like to 

go back to school.  

 

 

5.6 Growing Older 

An essential part of a person’s future is to grow older. The participant’s  are all getting closer 

to the adult life and we asked them about their feeling about becoming older. Their answers 

about growing older were ambivalent and contained both positive and negative aspects. But 

mainly they were positive and some of the good things that were said was that the adulthood 

contained more opportunities, more indecency and a future within the working life.  

 

ZANDELE:  About growing older, I feel good, I can (cough), if I can get a good job, the job that I want… 

and all the things that I want so I can stay well with my child. 

 

NDUMISO:  When I grow up, finish high school, I’ve got a got a girlfriend, marry here, have children, 

tell my mother to stop working. It’s a nice thing to grow older.  

 

BONGANI:  It’s nice to grow older. I can do the things that I want to do; there are a lot of opportunities. 

 

The negative aspects of growing older is that there is too much responsibility in the 

adulthood, that the future is insecure, they are not sure what they will do and what will happen 

if you loose the job have? About a fourth of the participants did mostly speak about negative 

things about the future.  

 

MANYANA:  I’m scared of growing old, I don’t now why but I’m scared of growing old. Because I think, 

when you are old you are/ too much responsibility. To much responsibility that you can’t just ignore it, 

you must face it. It’s a challenge, it’s a challenge, so I’m scared of growing old.  

FREDRIK:  Is there any specific challenge that is the most…  

MANYANA : Like if you, there’s a challenge, if you have a child, maybe things are doing fine, and you 

have a job and you’re doing alright, but, what if you loose that job, and you have a child, the child 

might be three month, what happens, so you must find a new job, that’s your responsibility, nobody 

can help you with that, you just have to cope and live with that. 

 

SIPELO:  There will be more problems. I just want to stay home with the family and be alert as long as 

possible. To get old and loose the memory is not a good thing.  
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BRIDGETTE:  Too many responsibilities, but it’s good to grow older. You can stand on your own feet 

and provide yourself and your family, but it’s also more to worry about. 

 

 

 

5.7 Relations to the Civil Society 

The oldest participant’s of this study was nine years when South Africa became a democracy. 

We asked them if they remembered anything from the apartheid era. Most of them didn’t 

remember so much, or nothing at all from that time. But they have all heard stories, told from 

their older siblings, parents and grandparents. Andiswa tells us that she doesn’t have so many 

memories from apartheid except that her grandfather told her that when he first came here he 

had to apply for a pass, a “dumb pass”. During the apartheid era, the government separated 

the state. The Western Cape was a cape colony and the Eastern Cape was divided into two 

colonies, Transvaal and Transkei. If you were going from Eastern Cape the Western Cape you 

had to have such a passport if you were black.  

They also told us that apartheid was the time when people were shooting each other and 

the police chased them, there were only shacks in Khayelitsha at that time, the police was 

shooting people, they didn’t have the rights to talk to white people or use public toilets. There 

was a revolution going on here. People fought for their rights.  

 

MASIXELE:  To be chased by cops here were just something normal/…/it happens all the time. Living 

here at that time/…/people shoots someone/…/it’s nothing serious, because at that time, it had to 

happen. For you it’s not normal, but for us is normal.  

 

They told us that during the first democratic election everyone was exited and was talking 

about the votes. It was an obvious choice; they all knew were they would put their vote, one 

someone who was going to take the country to another level. People were burning bakeries 

and shops of the whites and they sang songs.  

 

ANDISWA:  Yah, it was very obvious, everyone was celebrating, talking about the pressure between 

political parties, whatever, yah, it was an excitement. we liked the songs, because they were singing, 

and like okay, were running after them, yah, you didn’t  know what the reason was, but it was 

nice…we didn’t even understand what was behind that songs. 

 

South Africa has transformed since the fall of apartheid. It is now a democratic country which 

means that there are a lot of new opportunities for those who previously were excluded from 
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it. The first thing they said spontaneously about what is the best thing about the new South 

Africa is the fact that they are free. There is no longer a barricade between people and places. 

This is a time were the people can do things together irrespective of race, go to the same 

stores, go on the same bus, and sit together in the same cafeteria. They can travel anywhere in 

the country without a passport. They are free to apply for any kind of job; they also have 

duties, to pay taxes. 

 

NOXEE: I think they try to make it equal. That’s what I believe. Ten years ago they used to be like 

industries that there were saying that “we can’t employee a black person”. But now is a new area, 

and everybody does. There is a Black Empowerment (Black Economic Empowerment)… something 

like that. So they try to make everybody equal.  

 

The majority points out that they have the same rights like everyone else to vote and raise 

their opinions and affect were their country and in addition their own future is heading.  

Bulelani thinks that it’s a mixture between good and bad when we ask him about what is 

different now from the apartheid era. It’s not that anything have gotten worse, just that it 

could get better. He says that the bad things are the unequally structures in school, he told us 

that they give different education depending on were you are living and what school you are 

in. He refers to the times when he visited some of the schools that mainly are dominated by 

white students compared to the schools in Khayelitsha; the schools here don’t have enough 

computers for everybody, they are also very old and the standard in the schools, the 

equipment and the building are much, much worse in comparison. He aims at the government. 

 

BULELANI:  Some people are pig heads/…/they don’t give that much money to education. “/…/the 

community schools are so, so much better.  

 

The participants feel that they are a part of the South Africa Society in that manner that they 

have their own strong national identity, mainly based on the countries progress over the last 

couple of years. They all say that they are proud to be a South African today because the 

country has come very far and they can see all the positive changes. They all love South 

Africa and they think it is a beautiful country. This is the country they want to live in and 

grow old. They can not think of another country to live in.  

 

BRIDGETTE:  We are free now and the world is in front of us. 

 
SYDWELL:  I am proud to be a South African, you know. Because now, I can see that we are going at 

least somewhere. 
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ANDISWA : I’m proud to be South African. In this democratic era, after the struggles our parents, and 

parent’s parents, has gone through. Even like though it’s very painful, even to us who has not 

experienced that struggle. But still it makes me proud, what you’re country have achieved over the 

years in order to get people to live in harmony, to yeah… understand them and be polite to each other.  

Now we have equal opportunities with everyone else.  I wouldn’t change being a South African for 

anything else.  

 

SIPELO: There are a lot of opportunities today, they building new houses, creating new jobs and there 

is so many projects going on. People know what they have to do to get a job.   

 
BONGANI:  It’s good to be young in South Africa today. There are lots of opportunities for young people 

in South Africa, there are a lot of them, we have a lot of place to go. 

 

There are also those like Manyana which sees himself as a part of the society in that way he 

can help, change and motivate people idealistically without any institutions or organizations.  

 

MANYANA:  I can take those boys that are doing drugs, and bring them to the centre, and let them play 

basketball. I might change the way that those boys are learning, and they might be like working here, 

and maybe when you come back here again, you might see them, you might see them here, they will 

tell me that this place was just like that, before… 

 

 

 

5.8 Relation to Politics 

About a half of the participants believe that it’s important to vote. They mentions reasons to 

vote like; that they are found of the person in a special party, to get a job or just to promote 

the love to their country. The majority doesn’t like politics and they don’t see themselves as 

political persons and that they don’t know much about it. 

 

MASIXELE: I don’t know much about politics, but my grand father was in prison on Robben Island19.  
 

There aren’t many of the participants who believe in the politicians and most of them they 

think that the government has a tendency to be corrupted. They think that the politicians are 

dishonest, they put people in categories, they don’t do anything about the rights for the black 

people, they are stick to laze for nothing, using our taxes. One participant told us that they are 

asking for our votes and gives us much hope that this and that will happen, and then what 

happens is that they fight in parliament over that. They forget about the people who voted for 

                                                 
19 The famous prison island, where political prisoners, like Nelson Mandela where held. 
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them, they should work in our favour, they only thinking about themselves. Andiswa 

pronounce that she’s not a political fan because she thinks the politicians wasting their 

money; the politicians are taking advantage of the poor. She also meant that the parties are 

doing things to suit their own political interests; they only care for getting the majority of 

votes just to get their salary each and every month.  

 

ANDISWA:  The government is very weak, it suits it own needs. They take advantage to make their own 

carriers.  

 

Bulelani thinks that the politicians are bastards and there are still injustices between blacks 

and whites. He also wants to have the same opportunities like they have in America regarding 

sports. He means that the government doesn’t care about sports that much like they are doing 

in America.  

Noxee is relatively pleased with the government. She says that one god thing is that they 

have institutions that look out for children and they also have an institution that gives you 

internship. But they still can do better she means. She gives examples of institutions that the 

government should focus more on homeless people. She also gives them critics for they tend 

to focus more on the bigger cities.  

 They also told us that there have been improvements and that the government has done a 

lot. They’re building new houses every day in the townships. They provide food to the public 

schools so that the pupils can eat. They have built three libraries in Khayelitsha since the 

beginning of the 20th century. 

Others have the opinions like the people want the government to provide everything and 

themselves are just sitting down and doing nothing. They are blaming the government for 

things they also can control or do. By that some of the youth mean that today they are free and 

have so many opportunities that they have to stand up and grab them. Bridgette means that the 

people in this country have to be more independent in that manner of not depend on the 

government too much. She thinks the youth of today want the government to spoon-feed them 

and be responsible for everything.  

 

BRIDGETTE:  People wants the government to be responsible for what they eat, how they eat, the way 

they sleep, awake, you know what I’m saying. We tend to forget about other people/…/like there are 

people sleeping on the streets and we don’t appreciate what the government have done for us /…/what 

we have/…/you know what I’m saying, We always depend on the government/…/sometimes to much. 

That’s what I hate about this country. 
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To be young in South Africa today means that you are at the crossroads according to 

Andiswa. She resonates that on one side you are being faced with the fact that most of the 

youth today, don’t have anything to do, they have lots of time in their hands, due to the lack 

of jobs, and sometimes, due to the lack of not wanting to listen, wanting to do things on their 

own. The second side of it is that there are a lot of diseases that affect mostly the youth, 

because the young people of today thinks that we have a better life then our parents or our 

grandfathers had. Now that makes us better to understand things of this life’s. In addition she 

also mentions that the youth of today are taking their parent’s struggles for freedom under 

apartheid for granted. We act like we know everything; nobody can tell us anything else. It is 

up to yourself she says, to do something about the situation. You have to make your own 

choice, witch way you’re taking, how you are going to do that, there is nothing waiting for 

anybody. You have to go out there yourself and find it. 

 

ANDISWA:  The youth of today, we are very lazy, and then our parents, we are very lazy, we want food 

on silver plates. We wait for things to happen to us, we don’t make things happen for ourselves. It’s 

amazing how many youth in prison that is educated. You will find that the most people or who are 

criminals, they all have plans for their crimes, they have a very good mind, but like I want to find 

people who use their mind for something good, instead of planning to rob a bank. We are educated, 

but we use that education for the wrong reason, due to the fact that we don’t have jobs. 
 

Bridgette resonates that the apartheid era has passed and now there are so many opportunities 

which and you should stand up and grab them. She says that as a youth there are many 

opportunities and you must not fall in to their parents depending or trust the government. You 

have to learn to be independent. This is actually our future, “we are the future”, she says. It is 

important that we educate us and to prepare us for the future and don’t just sit down waiting 

for the government and for other people to do thing for us.  

 

BRIDGETTE:  People are not going to knock on your door and say that you’re welcome to work at our 

company. It’s just that you have to be presentable and be proud of yourself/…/and for our country. It’s 

not going to happen. 
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5.9 Politics in Practice and Thought 

The majority of the participants isn’t or has never been involved politically in any way. There 

are only four of the participants that have been or are now active in politics, mainly within 

NGO’s that works with AIDS-related questions but also within political parties. 

Sydwell was involved in a political organization in high school last year, it was within the 

ANC youth committee. Sydwell told us that they are dealing with AIDS disclosure, which 

means that people get advised to go out and talk to people that if you are HIV positive tell 

people so they know, that you are infected with HIV.  

 

SYDWELL:  They need to disclose. At least it is a relief for your self. That can make this country to have 

the least people with HIV. Because the more you talk about it, the lesser you could have that. 
 

Everybody is aware of the existence of HIV/AIDS and that is one of the biggest problems in 

the country. Manda consider it’s challenging to grow up in South Africa, with HIV and 

violence just outside your door. He means that it is much easier if you are coming from a 

“good” background instead of a background like this, a background dealing with poverty. 

Many of the participants have an experience of relatives who died in AIDS and it have 

motivated them to help other youth, those who aren’t infected, to make them talk more about 

it to be more open-minded about the problem and try to make them realize how big the 

problem is and face them with facts. And also tell them how important it is to be careful and 

to use protection. And try to motivate people who is already infected with the virus, give them 

support with HIV that the life is not the end because they have the virus. Thobela worked as a 

volunteer for an NGO were he motivated people with HIV and gave them support, and tried to 

convince them that the life is not ending because of the decease.  

  Noxee have been active within HOPE and Love Life, the first one is an NGO that works 

with children who is infected with the HIV-virus. They give counselling and works for giving 

the infected children hope. They encourage the children that go to school. She said that 

“maybe the mother is gone and the father is at work.  

 

NOXEE: I used to be in a NGO before, and I have being involved in two. I used to work with children. 

They give so much back to me. So we are like friends in a way, they like me a lot. They played games 

and. And they are between eighteen month and eleven years old. The other NGO we dealt with 

children who were infected with the virus HIV, and we just gave them like hope. 

 

These kinds of NGOs are really a space for improvement”. Noxee is proud of the fact that she 

gave something that people appreciate. 
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We also asked the participant’s  what they wanted to change in the society if they would 

be in power. The participants all agreed over that the shacks to be destroyed and that the 

government should build brick house instead, that everyone shall have rights to have their 

own house. Many of the participant’s  informed us that wanted to reduce the high crime rate. 

Some of them wanted to take away the school fees so everybody has the same change to 

education.  

Noxee would have put things the other way around, to put the rich last and the poor first. 

She means that it a fact that the rich is become richer and the poor still remains poor. The rich 

don’t necessarily need all that stuff that they have. They are just being materialistic and the 

government are just letting them be like that. She wants the rich to share, they don’t need to 

live in big houses.  

 

NOXEE: …we live in small houses and the rich live in big houses. You can find a black family living in 

a small house with ten people/and there is rich people that only are three in the family and lives in a 

house with ten bedrooms, big showers, like four showers. They don’t really need that stuff. I know that 

they are really working hard for the money, but if they just could share…/…/whatever that would be. 
 

Bridgette would like to motivate people and try to bring services to them and make people 

more interested in other people’s life on the daily basis. She wants to create an organisation 

that helps people. She specifically mentions elder people that never have been out of their 

own communities or never have been to the cinema. She would like to go take them to outside 

their homes, take them out and visit cinema and so on.  

 

BRIDGETT: Some (elder) people have to cope with to live in Khayelitsha, to not be able to go from 

Khayelitsha/../they just are being in the same environment. We must appreciate them and take them 

out. They have done so much for us. 

 

Some of participant’s  would like to make sure that the ministers, government departments are 

setting examples by not corrupting our country. They want more police and securities to 

protect people from crime and violence. They want to make sure that the older people’s rights 

are protected and that they are treated in a well deserved manner. 

Bridgette would like create a closer relationship between the president (Thabo Mbeki) and 

the people. The present president is so far away in that context. He doesn’t go around the 

environment and actually listen to the people how they have and how they are feeling in his 

country. He should go around and listen to the people and talk her own mothers tongue and 

try to bring them service and involve in peoples life in the daily basis. 
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BRIDGETTE: I just want to motivate people to grab the opportunity. Especially young children, because 

obviously they are the future of tomorrow and they need that motivation, they (the government) need 

to talk to people so that they understand. Try to motivate them and encourage them in my own 

language. 

 

Andiswa has a vision to change strategy in the government. If she would lead a party she 

would be a typical politician, but more human. Do a proper research in the area regarding 

what people would want to do. The government doesn’t know the people needs, they only 

hear about that from our representatives, and she wouldn’t really trust the representatives. It 

would be a work for the people’s own needs, they know how they live in their area, and they 

know what is right what is wrong. We know what its perfect for us, what suits our needs.  

 

ANDISWA:  I would just do things just because they are people living in the republic, not because like 

they support my party. 
 

There are also wishes to change the economical and material situation in the township 

schools. Zandele says there are so many things that are lacking, computers for example. The 

student’s doesn’t have access to computers, like herself, she doesn’t know how to use a 

computer. She means that it would not be in that way that you have to pay a lot of money to 

go to a school there they have computers. Her sister knows how to use a computer, but that is 

because their mother pays for a school which is better, but the mother cannot pay for all of the 

siblings.  

 

FREDRIK : Is there only at the library that you can use a computer? 

ZANDELE : Yes, but one can help me there. I can come here and ask for some help, they are just gonna 

open up the computer and say here is a computer, how am I going to use it. Because I don’t have 

access to computer and /…/there are so many people here, you see, in South Africa, no one knows how 

to do computer.   

 

If Sipelo had the power to change something, he would mix all the people, not divide them 

into groups and separate them. Make sure that everybody had their own job. A big problem is 

that if you have got the money you can “buy yourself a job” and in that way get ahead of 

someone else. He would also make sure that everybody is equal, to decrease the rifts. He 

would walk around the rural areas to see how people having it and make sure that everybody 

has electrify.  
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6. ANALYSE 

This chapter will begin with a description of Khayelitsha as a gemeinschaft and what effects 

being a part of it have on the participant’s relations to the gesellschaft. Secondly we will with 

the concept of citizenship continue analysing the relation between the participant’s  and the 

civil society, including their participation in it. This is followed with a part that deals with 

their future aspirations which largely can be reached with education.  

 

6.1 Khayelitsha as a Gemeinschaft 

The township of Khayelitsha (as well as other townships in South Africa) can be described 

with Ferdinand Tönnies concept of Gemeinschaft. It refers to smaller communities and the 

focal essence of the concept lies in the close relations between its inhabitants. “The 

relationship itself, and the social bond that steams from it, may be conceived either as having 

real organic life, and that’s the essence of Gemeinschaft” (Tönnies, 1887/2001, p. 17). 

Khayelitsha is a community where you more or less live together with the other community 

members. The distance between the informal settlements/shacks is tight and the standard of 

them are poor, the personal privacy is negligible. It’s also considered the aspects of the 

relations between the community members are close, they all help each other out in various 

ways; raising other family’s children and provide food/money for a neighbour in need. The 

participant’s all agreed that the sense of community in Khayelitsha is remarkably strong.  

The members within Khayelitsha are also rigorously homogenous considerate race (black) 

and socio-economic status (poor). They also share the same historically inherited burdens 

from apartheid and the same achievements with the entrance of democracy. In fact there 

livelihood and situation are a consequence of the years of apartheid, in the same way as the 

development of it with RDP-houses, pure water, electricity etc, are a consequence of the 

achievement with the entrance of democracy. In Gemeinschaft “we are united from the 

moment of our birth with our own folk for better or for worse” (Tönnies, 1887/2001, p. 18). 

Regardless if you are born in Khayelitsha or if you originally are from the former homelands 

in the Eastern Cape (with even worse circumstances in your luggage) you will be accepted in 

the homogenous Gemeinschaft of Khayelitsha from the first second you arrive, thus you 

already share everything with the other members.  

Jahoda et al (1974) declared in their study of the unemployed community Marienthal, that 

poverty is less a burden if it’s shared democratically. Communities referred as a Gemeinschaft 
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which are homogeneous, were everybody is more or less living under equal circumstances can 

relate to this. That can explain all the happiness and good atmosphere that surrounds the 

township of Khayelitsha. 

The members of the Gemeinschaft of Khayelitsha are also homogenous in the sense that 

they more or less still are excluded from the civil society which Tönnies would call 

Gesellschaft. In a Gesellschaft the sense of community is “purely mechanical construction 

existing in the mind” (Tönnies, 1887/2001, p. 17). Gemeinschaft “means genuine, enduring 

life together, whereas society is a transient and superficial thing. Thus Gemeinschaft must be 

understood as a living organism in its own right, while Gesellschaft is mechanical aggregate 

and artefact” (Tönnies, F., 1887/2001, p. 19).  

Tönnies used these two concepts for analysing the European modernization, were “the 

passage from the former to the latter proceeds trough a rationalization process, involving a 

move from relationships based upon family and guild to those based on rationality and 

calculation” (Marshall, 1994, p. 196-197). The Gesellschaft is more connected to an urban 

environment, which is more heterogeneous, individualistic and characterized by that people 

are more anonymous to each other, the total opposite of Khayelitsha. To maintain this well-

built sense of community in the Gemeinschaft involves some sort of isolation from the 

Gesellschaft. The city centre of Cape Town is a modern such; it has many of the 

characteristics of a Gesellschaft. The contrast between metropolitan Cape Town and 

Khayelitsha are huge. 

 The participant’s aren’t entirely isolated from city centre of Cape Town (Gesellschaft) or 

in the township (Gemeinschaft). The cheapest way to the city is taking the train from the 

rather newly established train-station in Khayelitsha. You can also take the minibus taxi, 

which is a little bit more expensive then taking the train, but a common way to travel. The 

participant’s “hit the town” from time to time, they go there just to hang out with some 

friends, a few of them hit the clubs on Long Street20. But this is nothing they do on a daily 

basis. The only participant that is in town often is Andiswa, because she’s studying on 

UWC21. But she also the one that is most active in activities that not are connected to the 

township – she goes sometimes to concerts and play’s cricket in Cape Town. But even she 

declared that Khayelitsha is “far  to places of importance, it’s an isolated area”. The 

participant’s  are living in the socio-economic marginal which decreases the possibilities of 

movement from one place to another, consequently they are also more or less isolated in that 
                                                 
20 A central street in Cape Town where the majority of clubs are located. 
21 But that is also pretty far from town; it lies in the suburban area of Bellville, which is about 45 minutes with 
mini buss taxi to the city centre. 
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manner. Another factor that decreases the possibilities of movement is the fact of long 

distances, according to one of the participant’s it takes an hour to travel with from 

Khayelitsha to Cape Town. In that sense you also can say that there is characteristic of 

geographical isolation based on socio-economic status and of course on distance. They are 

also isolated in a time aspect to their homes, if you add the fact that it’s dangerous to be out in 

the streets of Khayelitsha at night when the darkness has entered. All the participant’s that 

goes to matric in Khayelitsha are also bounded to one place in that sense. But the local 

boundaries have of course started to expand progressively since the fall of apartheid, were 

mobility was controlled with formal stratification systems of black influx control and pass-

laws, but they are far from integrated to the Gesellschaft. 

 In the same way that the Gemeinschaft only exists as an abstract thought within members 

of the Gesellschaft - Gesellschaft mainly exist as an abstract thought within the members of 

the Gemeinschaft. They can feel the atmosphere of Gesellschaft when they visit urban Cape 

Town, but they can’t participate in it to the max. In that sense they are marginalised within the 

Gesellschaft and more or less stuck to their own gemeinschaft. They have the mobility and 

freedom to visit the city centre (Gesellschaft) but they mainly just go there as visitors and they 

can’t participate in all the activities it offers, thus they still are socio-economic marginalized 

within the Gesellschaft. They are more to be citizens locally, within their township.  

 The participant’s are marginalized to a more or less isolated area outside the civil society. 

Not only in the matters of physical distance. The next chapter will discuss the relationship 

between the members of the Gemeinschaft (Khayelitsha) to the Gesellschaft (Civil society) 

using the concepts of citizenship. 

 

6.2 Citizenship 

According to T. H. Marshall (1893-1981), citizenship is a “position that is added them that is 

full members in the civil society. Everyone they that holds this position are equal with respect 

to those rights and duties that are associated with the position in question” (Marshall, 

1950/1992, p. 18/43). Before and during apartheid, the black South Africans were expelled 

from the basic rights within the civil society; they were excluded from being citizens in all 

Marshall’s manners of the concept of citizenship. Thus, the centre of apartheid as a system 

was the use the black people as manpower for the white people, and with all the apartheid 

laws both to give and deny them a place in the society (Palmberg et al, 1995). 
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The black people were only allowed to be citizens in their homelands, which the apartheid 

regime arranged for them just to exclude them from the rest of the (white) South African civil 

society. They were marginalized regarding the element of civil citizenship, thus they were 

excluded from individual freedom, they were not allowed to travel inside the country without 

passport, they were only allowed to own property in their homelands, and they didn’t have the 

same rights of justice. The black people of South Africa didn’t have the right to participate in 

any official political debate and they weren’t allowed to vote, the suffrage was only designed 

for the whites, in that sense they were excluded from the political element of citizenship. They 

were also marginalized within Marshall’s final element of citizenship, thus they weren’t 

included in welfare system, they were set apart from the formal economy – they were 

excluded from the social citizenship.  

The entrance the new post apartheid society involved a rapid realization of civil and 

political rights for the black South Africans as citizens. This necessary alteration gave all the 

citizens of South Africa the same rights with no matter regarding race. Reaching this grade of 

citizenship is something that had been fought for over a long span of historical time. Reaching 

those rights was also to reach of freedom, which is something all the participant’s were proud 

of – to have the rights to be fully South African citizens. They are proud of being citizens in 

the meaning of citizenship as the membership of a nation state. Furthermore we could say that 

they are all very proud of their (strong) national identity as South Africans. This national 

identity is very well-built and is mainly based around the black South African history and the 

liberation movement in particular. They are children of this political discourse, and their 

parents often remind them that they didn’t have the same opportunities as them today. The 

national sense of citizenship has for them emerged with the democratic breakthrough. 

The relaxations of apartheid was also an improvement of their social citizenship 

considering all the opportunities and resources they got hold of with finally being included in 

the welfare state. But, generally they are still marginalized considered the element of social 

citizenship; they are mainly expelled or marginalized from the formal sector, restricted mainly 

to the informal sector, regarding livelihood and employment. They don’t “live the life of a 

civilized being according to the standards prevailing in the society” that Marshall made 

characteristic for social citizenship (Rees, 1996, p. 5). This is possibly one of the biggest 

problems that the development of South Africa today has to deal with.  

As Wallace (2001) declares, the difference between having right to citizenship and having 

access to it can be important. In that sense Marshall’s theories about citizenship are still valid 

in the sense that citizenship is limited by the (formal) capitalist market. Those who are used 
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by, or excluded from it have not the same access to the rights which are included in the social 

citizenship. The RDP and BEE are two governmental factors that have the ambition two make 

the welfare rights equal and available for all. But they might be restricted in many ways thus 

it isn’t the same prerequisites to grow up in Khayelitsha that it is as growing up as a white 

urban citizen. 

The RDP promised a lot of things that would make the black South Africans included as 

social citizens which also is achieved in many ways, but not to fully embrace all the 

marginalized inhabitants of South Africa. Questions about health were highly prioritised 

within the RDP, that concerned food security, clean water, integration in the health care, 

social insurance systems and also other fundamental facilities such as electricity, 

communication (the train station in Khayelitsha), obligatory education from grade 1 to 9 (or 

from age 7 to 15) and formal houses (RDP-houses instead of the informal shacks). Many of 

the participant’s for this study are still living in informal settlements and has not passed grade 

nine even if none of them are under eighteen.  

 The governmental successively shifting from shacks to brick houses can have had an 

influence on the participant’s sense of belonging to the civil society, maybe they feel that they 

to a greater extent are becoming a part of the welfare of the civil society. The participant’s felt 

that at least something are done for them, which most likely increases their sense of social 

citizenship. But this is rather ambivalent, thus they also expressed that the government is 

corrupted and aren’t doing all they can, that they only are doing things to suit themselves. 

They feel that the government could do more for them; they don’t reach the social citizenship 

to the max.  

 

6.3 Vukuzenzele – Active Citizenship  

According to Wallace (2005) there has emerged a criticism of the concept of citizenship in the 

recent debates. It is a criticism of “citizenship as something bestowed by a benign state on a 

passive population” (Ibid. p, 22). The concept of active citizenship is a part of this criticism. It 

mainly means that a lack of governmental help and welfare can contribute to an individual 

taking responsibility for the personal (and household) welfare, but also for other members in 

their gemeinschaft. This emphasis the responsibilities of citizens rather then their rights and 

stands in strict contrast to the original notion of social citizenship. 

Some of the participant’s thought that people wants the government to provide everything 

for them “while they are just sitting down and doing nothing” while others really wanted to 
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change things for themselves or help others within the township. The participants are in that 

sense not just passive recipient’s of social citizenship rights, they are also a part of the active 

citizenship. Some of the participant’s worked at various local NGO’s, mainly dealing with 

issues concerning HIV and AIDS. The idealistic organisations are not usually a part of the 

welfare state; they are a part of the active citizenship in an institutionalised manner. With their 

dissatisfaction of the government they take what normally is seen as governmental role which 

also improves their sense of political citizenship. This also have the impoverishing effect to 

improve their cultural and social capital and develops their feeling of participating and being a 

part of the civil society, more then being at a distance from it. 

Generally there are two ways of increasing the sense of social citizenship for a specific 

citizen. Either it is what the government or nation-state does for them, or it is the other way 

around, based on active citizenship were the citizen takes things in their own hands. The 

active citizenship can also become a must for survival if the government has failed in letting 

them feel as a part of the civil society as social citizens. 

 The youth in Khayelitsha have grown up with the recently developed rights to be citizens 

on an equal basis considering race. But as we have seen there are still major inequalities and 

the lack of employment is one of the factors to this. In Khayelitsha there are many people 

working (including members of their households) in the informal sector instead of being 

unemployed in the formal sector. They are not just passive members in the civil society in that 

sense. There is this saying; “Vukuzenzele”, which is Xhosa and means to “stand up and do 

something for yourself”, which is exactly what some of these people are doing. When the 

governmental politics aren’t able to help you, this is what you must do to survive when you 

live under poverty. Some members of the participant’s households sold sodas and chips by the 

Khayelitsha taxi rank. Other common jobs within the informal sectors are in the taxi 

movement, shebeens (township pubs). But it’s not all jobs that are positive ones in the 

informal sector, thus it also includes prostitutions, criminal acts and drug dealing.  

All the participant’s  urges for employment in the formal sector, which is outside the 

township, thus the majority of employment in the township is in the informal sector. They 

don’t want to end up in the informal sector; they want a real jobs and a safe and descent 

livelihood outside Khayelitsha. Even though statistics are against then, they are generally very 

aware of that they need to finish matric and continue their studies to maintain their high 

aspirations. 
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6.4 Education and Future Aspirations 

The most significant institution for the participant’s is the school. The educational system is 

also a part of Marshall’s concept of social citizenship and even here there is a lack of the 

sense of belonging to it. Besides being available for all no matter of race, much have changed 

for South African schools during the years in post-apartheid, with a concentration on the 

underdeveloped schools in rural areas. With the South African School Act of 1996, education 

became compulsory for all South Africans from age 7 (grade 1) to age 15 (grade 9)”.22 On 12 

millions of pupils there are now approximately 350 000 teachers whose classes shall not 

extend 40 students, but sometimes there are classes of 80 pupils (Chrisholm, 2005). This 

development has increased the matric (grade 10-12) pass rate considerable. In the late 1990’s 

the matric pass rate was as low as 40%, then it have improved each year, reaching 68.3% in 

2005 according to the South African government. But as Chrisholm also have declared, 

change has not been as simple and clear-cut as originally imagined. And overall, “the 

educational gap between urban and rural areas and between different social classes remains 

vast” (Ibid, p. 206). The schools of South Africa still have to deal with the inequalities 

inherited from apartheid. To reduce this gap and develop the schools in the poor areas is also 

a part of stimulating its pupil’s sense of belonging in the social citizenship.  

Chrisholm (2005) mentions that children in township school’s doesn’t flow smoothly 

through it, there is a high level of repetition and dropout, more than 50 per cent of 

appropriately aged learners were either outside the school system or held back in primary 

grades. The vast majority of participant’s in our study have been held back for finishing their 

matric because of teenage pregnancy, hard work at home and the fact that some of them have 

used drugs and been involved in criminal acts. 

There are also numerous of unqualified and under-educated teachers (less than matric plus a 

diploma or degree) in rural and township areas. The “incorporation of teacher education 

colleges into universities has significant implications for improving the quality of teacher 

education in South Africa”… it is also the …“quality of teachers and teacher to pupil ratios in 

classrooms are amongst the most critical resources for making an impact on teaching and 

learning in schools” (Ibid, p. 212-213). The participant’s all agreed that their schools were not 

in the standard they ought to be, they mentioned a lack of material and computers. Besides the 

poor qualities of the township school’s there is an additional struggle when you live in the 

socio-economic margin, under poverty. Food is not always taken for granted, thus it can be 

                                                 
22 http://www.southafrica.info/ess_info/sa_glance/education/education.htm, 2008-02-05. See also: Figure 2 in the 
appendix for the different levels of education in South Africa. 
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just a struggle to stay focused and concentrated when you are in school. Poverty and race-

inequality remain deeply etched into the fabric of the daily South African (school-) life. “In 

popular mind, school is the great equalizer: By providing a level playing field were the low 

and mighty compete on an equal basis, schooling renders social inequality superfluous. 

Reproduction theorists, in contrast, shows that school actually reinforce social inequality 

while pretending to do the opposite” (MacLeod, 1987/1995, p. 11). Thus it’s important that 

the participant’s  gets the same quality of education and have the same assets to the 

educational material and also that the school have the same standard (computers, not to big 

classes and so on) as in the upper class areas. To have enough to eat, to have enough money 

for the transport to school, to have enough money for the fee to the university walks hand in 

hand with motivation to make an effort, to be something in the future, for one self and for the 

society.  

 The participant’s were all aware of the fact that they need to get educated to maintain their 

high aspirations. Firstly they must pass matric and after that study on the university. It’s 

clearly stated in the material for this thesis that education meant a lot to them. They urge for 

getting a job within the formal sector, they don’t want to work in the shops or anywhere else 

within the informal sector. Their future aspirations generally included a decent job and to 

move out of Khayelitsha, to a safer place, perhaps in the suburban areas closer to metropolitan 

Cape Town.  

They were mainly very optimistic regarding their future and they had high aspirations 

concerning it. Which is pretty amazing when you look at the high numbers of statistics over 

unemployment in their community and the fact that the lack of being unable to pay the school 

fee’s. It might be as the journalist Allister Sparks once said: “It’s no longer a situation of 

being a pessimist when you just have survived Harmagedon” (Forsberg Langa, 2005, p. 25). 

 Andiswa which is the only participant that have reached higher education within the 

university is also the one that is most integrated in the civil society and it’s activities. This is 

something that all the other participant’s are aware of and they also know that education can 

open up the door to the civil society and the gesellschaft. Through an advanced level of 

education they can potentially reach their high aspirations.  

 

6.5 Habitus and Cultural Capital 

The participant’s habitus and inherited cultural capital are also of importance regarding the 

participant’s high aspirations for their future. Their parents didn’t have the same possibilities 
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regarding education; therefore they strongly encourage the participant’s to be ambitious and 

to fulfil their education plan, which is something that the participant’s also have understood. 

The encouragement from their parents could have its reasons in that they see a future for their 

children, there are opportunities available for them that they didn’t have themselves. They see 

their children’s future more promising than their own. The main influences from the family is 

that education is important for them and that it is necessary for them to get more integrated in 

the civil society and reach a formal employment within it. The participant’s high aspirations 

can with this in mind be understood from their parent’s encouragement. This is the inherited 

beliefs that can guide the participant’s actions and making them maintain their plans. 

  Their cultural capital also involves their parent’s experiences and narratives about their 

struggles under apartheid. The inhabitants of Khayelitsha all share the same historically 

inherited burdens of apartheid and they also share the same achievements with the entrance of 

democracy. With this in mind, they know that their parents have experienced a lot of struggles 

and fought for a more equal society, which they finally reached. This is something that the 

participant’s  are proud of and which also can be a factor their high aspirations regarding their 

future, thus they might not want to spoil the chance.  

Khayelitsha is also a dangerous place concerning its high rate of crime, violence and 

drugs. The participant’s have seen all these factors closely, mainly as an audience but also in a 

few cases as actors. Overall the participant’s are aware of that it is wrong and that it could 

spoil their future and their plans for it, in that sense this could also be a factor that can 

encourage them to maintain their future aspirations. This is also an element closely attached to 

their parent’s encouragement; to stay focused and away from bad things is the prerequisite of 

side of doing well in school and to take advantage of the new developed opportunities within 

the new post-apartheid South Africa. We have looked at some of the factors that have the 

potential to increase their beliefs about themselves and their possibilities and also to maintain 

their aspirations. 

 The youth’s cultural capital is shaped and inherited from their families, their culture 

background and also from the positive transformations within new post-apartheid society. 

Their habitus and cultural capital orient them to think in ways that will lead them towards 

upward mobility and hopefully to wealth and higher involvement in the civil society.  
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7. REFLECTIONS AND AFTERTHOUGHTS 

From the beginning we had a broader aim of the thesis which generated in too many questions 

and contributed to more material than we really needed. The aim did change gradually and 

demarcated the more we approached the end of the thesis. But on the other hand it’s hard in 

beforehand to predict the circumstances of living and thinking in a new culture that is so 

different from our western culture. Irrespective of the preparation of the thesis in Sweden, we 

would most likely in any case would have to change and reconsider the thesis disposition 

when we actually got there.   

Another thing that we considered in the beginning was the genus perspective. But the 

results showed no differences between the female’s aspect of the questions from the male’s 

answers regarding being part in the South African society and their future aspiration. The only 

differences between the genders were that the young female’s biggest threat is to be raped and 

to get pregnant early and the worst thing that could happen for the young males was to be 

robbed or killed. 

It can be discussable that this age-span (18-21) in South Africa might not be comparable 

with the same age-span in Sweden or in Europe at the whole. To finish high school might not 

mean the same thing as in Scandinavia. We don’t have to struggle everyday to fill our basic 

needs such as; having clean water every day, enough food on our plates everyday, a 

comfortable house were you also can feel safe. For the South African youth is the most 

primary in life to survive and secondary is to think of education and work. In Sweden, the 

majority or the youth growing up in high standard of living and can focus on other things such 

as carrier. But the main thing is that when you are in this age you usually have several 

thoughts about your future thus the adult life is getting closer.  

It can also be discussable if the method we used were the right method or if there was 

other methods that we could use as a complement. Because of the small selection, it is hard to 

generalize the results. If our intension would have been to generalize, it maybe would be 

preferable to reduce the questions and do shorter interviews with more participants.  

Factor that may have affected the results could be the length of the interviews. As we did 

have too many questions which lead to long interviews and made the youth tired and did lose 

the concentration. We also noticed afterwards that we did ask irrelevant questions, and that 

some of the questions were similar to each other. Other difficulties we had was the fact that 

we did some of the interviews outside were there was a lot of noise from children playing and 

aeroplanes flying nearby which affected the sound quality. That also had an affect on the 
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transcribing of the material. We wanted them to be as comfortable as they wanted and gave 

them the opportunity to choose if they wanted to sit inside or outside in the sun. Now with the 

final results a quit environment would have been more to prefer. The majority of the 

participants spoke English in an understandable degree, but for those youth that not speak on 

the same level did not always understand question correctly. We tried to explain in several 

different ways the meaning of the question, which might lead to much control over the 

questions. With language difficulties in mind, we considered a translator. One problem with 

that it’s hard to follow up and enter deeply onto questions if necessary. Another considerable 

factor that may have an impact on the result is the interview affect. We were not the first 

white students that have visited Khayelitsha and the participants already have through history 

and their own preferences made an opinion about white people. The answers could be affected 

by their own preferences and preconceived notions.  

We are also aware of the fact that the participant’s and there answers could have turned 

out different if we would have done interviews with youth that not where connected to any of 

the organisations or institutions. It might be the fact the youth’s within these 

organisations/institutions have higher aspirations concerning their future then the youth 

outside them and that their life’s and situations differs. 

It would be interesting to follow up the participants about ten years from now and see 

were they are and what they are doing then. Did they or did they not achieve/reach their 

goals? It would also be interesting to se how South Africa at the whole would have developed 

under that period of time. We hope with our thesis that we have contributed the youths 

strengthens within the reflection over their own life and future aspirations. Maybe they also 

have reflected even more over the importance of education now when they have talked about 

their plans and goals in the future, and it will encourage them to continue fighting for their 

goals and obtain were they want in life. 
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8. SUMMARY 

The development of the new post-apartheid South Africa is dealing with its on cruel history. 

Even if several positive transformations have occurred since the fall of apartheid the inherited 

socio-economic structures are generally still unequal and based on race. The majority of the 

black people are still poor and marginalized to the townships and to the formal homelands. 

This thesis has focused on one of the first generations of post-apartheid South African, living 

in the socio-economic margin in the township of Khayelitsha with the aim to look at their 

aspirations regarding their future and to investigate their relations to and participation within 

the recently developed society with all the opportunities it has to offer.  

 The black people of South Africa is in theory finally a part of the civil society, thus they 

have all the rights to be members within it. But there is a difference to have the legal rights to 

be a part of them and to in practice be involved with them. The participants for this study are 

still livening in the socio-economic margin; their sense of belonging is more relevantly 

applied to their own community (Khayelitsha), more then to the civil society. We have used 

Ferdinand Tönnies concept of gemeinschaft for describing the characteristics of the township 

of Khayelitsha and the relations between its members. The gemeinschaft and its members are 

more ore less separated from the Gesellschaft (the civil society), thus they are marginalised to 

their gemeinschaft as a living as an organic unity. The members of the gemeinschaft are a 

humongous unity considerate race (black) and socioeconomic status (poor). They also share 

the same revolutionary history and the relations between them are also very close. They can 

only participate in the gesellschaft as visitors; thus they can’t participate in all of its activities 

and are therefore more likely to occupy the role as an audience more then being actors within 

it. The only one that have reached a higher level of education is Andiswa and she’s also the 

one of the participant’s that is most integrated within the gesellschaft, even if she can’t 

participate in it fully. This shows that even if you still are living under poverty a higher level 

of education can get you more integrated in the civil society, thus it leads to increased social 

and cultural capital.  

We have also used T.H. Marshall’s concepts of citizenship to analyse the relation between 

the participant’s and the civil society and their participation within it. With the relaxation of 

apartheid there has been a rapid realization of civil and political rights for the black people of 

South Africa as citizens. There has also been a huge governmental effort to include them in 

the welfare state, even if much has been done (mainly basic facilities; such as pure water, 

electricity, better housing) they are still living under poverty in the socioeconomic margin. In 

that sense they are still the focal point of the ongoing development of the new post-apartheid 
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South Africa because it’s their standard of living that shall be developed if the country shall 

become more equal. There is also a difference between having the right to citizenship and to 

having full access to it. When the government fails to include all in the welfare state those 

who are left behind must on their own hands take responsibility for their own personal (and 

household) welfare. This mainly involves employment within the informal sector, which is 

something that the participant’s don’t want to be a part of. Instead they want jobs within the 

formal sector which they are aware of that they only will reach with higher education. In that 

sense they want to get more integrated in the civil society even if they have to struggle just to 

get money to their school fee. They want jobs within the formal sector to reach their plans of 

moving out of Khayelitsha, to a safer area were they can settle down and build their own 

family. In the bottom this is a part of them urging for becoming more integrated in the civil 

society. This is also one of the factors that contribute to their high ambitions with their 

studies, they really want to finish matric and continue with further studies just to maintain 

their plans. Education therefore means a lot for them, it is the key to the door out of 

Khayelitsha and in to civil society and to the gesellschaft. But unfortunately the quality of the 

townships schools are poor, there are big classes and the teachers are generally undereducated 

or unqualified and there is a lack of material and computers.  

Their participant’s parents also encourages them to keep up the good work in school, thus 

they didn’t even have the same opportunities when they were young during apartheid. That 

together with their parent’s experiences and narratives about their struggles under apartheid is 

inherited in the participant’s cultural capital. This is something that the participant’s are proud 

of and which also can be a factor their high aspirations regarding their future, thus they might 

not want to spoil the chance and let down their parents. A higher level of education also 

turned out to be the most obvious way out of the poverty and in to integration with the civil 

society.  

The youth of the uprisings of Soweto 1976 went under the epitaph “freedom in our 

lifetime” which they after many years of struggles and brave efforts finally reached. But how 

much have really changed if you look at the structures were the vast majority are still living 

under poverty. The inherited structures from the apartheid era still lives on strong. The 

question today is if this generation of youth’s in Khayelitsha will reach a (decent) future in 

their lifetimes or will it only be reached for the forthcoming generations? 
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Appendix 

 
Figure 1; Khayelitsha in relation to metropolitan Cape Town 
Ref: http://maps.google.se (2008-02-23) 
 

 
 
Figure 2; Levels of education in South Africa 
Ref: http://www.southafrica.info/ess_info/sa_glance/education/education.htm (2008-02-05) 
 

 
 
 
 


